The concept of sin in the epistle to the Romans and the Bhagavad Gita : (a comparative study) by Shanta Raj, Kaulore T.
	  Asbury Theological Seminary   
205 North Lexington Avenue 800.2ASBURY	  
Wilmore, Kentucky 40390 asburyseminary.edu 	  
 
 
This material has been provided by Asbury Theological Seminary in good faith of 
following ethical procedures in its production and end use. 
 
The Copyright law of the united States (title 17, United States code) governs the 
making of photocopies or other reproductions of copyright material.  Under certain 
condition specified in the law, libraries and archives are authorized to finish a 
photocopy or other reproduction.  One of these specific conditions is that the 
photocopy or reproduction is not to be “used for any purpose other than private 
study, scholarship, or research.”  If a user makes a request for, or later uses, a 
photocopy or reproduction for purposes in excess of “fair use,” that user may be 
liable for copyright infringement.  This institution reserves the right to refuse to 
accept a copying order if, in its judgment, fulfillment of the order would involve 
violation of copyright law. 
 
By using this material, you are consenting to abide by this copyright policy.  
Any duplication, reproduction, or modification of this material without 
express written consent from Asbury Theological Seminary and/or the 
original publisher is prohibited. 
 
 
Contact 
B.L. Fisher Library 
Asbury Theological Seminary 
204 N. Lexington Ave. 
Wilmore, KY 40390 
 
B.L. Fisher Library’s Digital Content 
place.asburyseminary.edu 
 
 
THE CONCEPT OF SIN
IN THE EPISTLE TO THE ROMANS AND THE BHAGAVAD GITA.
(a comparative study)
A THESIS
PRESENTED TO
the Faculty of
Asbury Theological Seminary
In Partial Fulfillment
of the Requirements for the Degree
Master In Theology
Approved:
Kaulore T. Shanta Raj
June 1967
THE CONCEPT OP SIN
IN THE EPISTLE TO THE ROMANS AND THE BHAGAVAD GITA
( a Comparative Study )
A Thesis
Presented to
the Faculty of
Asbury Theological Seminary
In Partial Fulfillment
of the Requirements for the Degree
Master in Thedlogy
by
Kaulore T. Shanta Raj
June 1967
TABLE OP CONTENTS
CHAPTER PAGE
I. INTRODUCTION 1
II. THE CONCEPT OP SIN IN THE EPISTLE TO THE ROMANS.. 8
The Origin of Sin 8
The Nature of Sin 19
The Effects of Sin 30
Universality of Sin 3^
The Transmission of Sin 51
The Seat of Sin 57
Sin as Power � 59
Sin and Law 65
Sin and Death
" 68
Hi. THE CONCEPT OP SIN IN THE BHAGAVAD GITA 70
Karma Defined � 72
Effects of Karma 75
Transmigration of the Soul 76
Karma and Nishkamakarma 78
IV. COMPARISON 93
V. CONCLUSION
BIBLIOGRAPHY
CHAPTER I
INTRODUCTION
The human problem of sin Is fundamental in Christian
theology and is very closely related to the fact of redemp
tion through Jesus Christ. Any failure to recognize the
gravity of sin results in a less exalted vlevr of the per
son and work of the Redeemer. H. Orton Wiley wrltest
"indeed, the great central themes of our Christian faith -
God, Sin, and Redemption - are so Interwoven and Inter
related that the views held concerning any one of them
prcTfoundly affect the other two."^
�
I. THE PROBLEM
Statement of the problem. It was the purpose of
this thesis (1) to trace the concept of sin in the Epistle
to the Romans and the Bhagavad Glta; (2) to undertake a
comparative study of the meaning of sin as taught in these
two books; and (3) to better equip the evangelist to an
enlightened and effective presentation of the Gospel to
the readers of the Bhagavad Glta-the Hindus.
Importance of the study. St. Paul was the towering
figure in the galaxy of the followers of Christ and Indeed
**-H, Orton Wiley, Christian Theology (Kansas Cltyi
Beacon Hill press, 19^^) t II> 51*
2the greatest liiminary in Christendom because of the singu
lar contribution he has made to the preaching of the Gospel
through his missionary journeys and the monumental Epistles
�that have become part of our Holy Scripture,
Out of his fertile mind, clear thinking, mystical
insights and unparalleled scholarship, he has expounded the
doctrine of sin (Haraartiology ) and the doctrine of salva
tion (Soteriology ) , and has given theological thought forms
to the church down through the centuries.
Through his Epistles the Church has inherited a
unique legacy, most precious and great, but it would be
fatal to rest in the consciousness of having inherited
something unique. The inheritance should be invested in
new undertakings and achievements in the spiritual realm.
The Epistle to the Romans largely deals with the nature
of sin and its remedy. Famous from ancient days, pro
tected and preserved by saints, monks and kings, conse
crated by the Christian canon, glorified by the enraptured
songs of the saints and sages, this Epistle continues to
be a dynamic source of spiritual life. Its teachings
draw increasing numbers of pilgrims of spiritual quest
each day. Christian theology is greatly enriched by Paul
ine teaching on Hamartiology in the Epistle to the Romans.
In Hindu sacred literature the Gita is one of the
greatest sacred books that India has produced. It is known
3as the popular Veda of the Hindus and is widely read for
deep devotion, meditation and contemplation. In its reli
gious significance it is to the Hindus what the New Testa
ment is to the Christians. Its influence is paramount upon
the intellectual as well as the common man.
Theologically it is a great book. It depicts
Krishna as the God (Brahma) incarnate. The most significant
points that the Gita teaches arei the supremacy of Krishna
as the incarnate God, the theory of karma-yoga and the con
cept of sin. The significance of karma-yoga lies in the
combination of philosophy with the popular life; as Krishna
unites the loftiest meditation of the philosopher with the
simplest worship of the ignorant, so karma-yoga unites the
philosophic renunciation of the world with practical every
day life. Karma-yoga is to be expressed in svadharma
(one*s own duty), and the failure to perform one's own
duty with desirelessness is sin.
Philosophically it is a great work. The Gita has
interwoven the loftiest speculative thought with the fervid
devotion of the common man. Philosophy would thus come
nearer religion, while religion would be placed on far
surer intellectual ground.
Religiously the Gita is a great work. It was not
intended as a class book to be used in a Vedic school or
by a few hermits and monks in a monastery but a manual
kwhich the farmer, the soldier, the shop keeper, and the
Brahman might read day by day while pursuing his ordinary
vocation and may find liberation from the bondage of sin.
DEFINITIONS OF TERMS USED
Karma. The word karma literally means action or
deed. Doctrinally it means the inevitable working out of
action in new life. The idea is that a man's body,
character, capacities, and temperament, his birth, wealth,
and station and the whole of his experience in life,
whether of happiness or of sorrow, together form the just
recompense for his deeds, good or bad, done in earlier
existences. Every act necessarily works itself out in
retribution in another life.
Karma-Samsara. Karma-Samsara is a theory of trans
migration of the soul. The theory of transmigration is
that souls are emanations of the divine spirit, sparks
from the central fire, drops from the ocean of divinity;
that each soul is incarnated in a body times without
number; that the same soul may be in one life a god, in
another a man, in a third an animal, or even a plant, and
the series of births and deaths goes on in a never ending
cycle, the soul finding no rest nor relief from suffering,
unless it finds some means of release from the necessity of
rebirth and returns to the divine source whence it came.
5What one sows In this life has to be reaped in the next
life.
Svadharma. The word svadharma means to perform
one's own duty without any selfish desire in the duty per
formed. Each man is born into this world in a certain
strata of society or caste and is given a duty to perform.
One's duty though ill performed is better than the well-
performed duty of some one else's is axiomatic with the
Gita. Each individual born into this world has his own
svadharma, particular duty to perform according to the
demands of his caste or the strata of society in which he
is born.
Ni shkamak arma . This word means renunciation of
fruits in actions performed. One is to perform one's
duties without euiy attachment to the results of the
duties. One should achieve desirelessness in actions.
Duty should be performed for duty's sake.
Karma-Phala. The word karma-phala means looking
for the rewards and fruits out of the duty performed. One
must not think of the result of the action with selfish
motive. Any action or duty performed with selfish motive
will only entangle the soul in the cycle of births and
rebirths, thus hindering the quicker release of the soul
from transmigration. Duty needs to be performed without
6any expectation of personal gain and duty barren from
desire will hasten the release of the soul from the bondage
of transmigration.
Mukti , The word mukti literally means an end, but
doctrinally it means the end of the process of the cycle
of births and rebirths of transmigration. According to
the Grita, if one perform one's svadharma (own duty), with
out any selfish desire, or gain and as an offering unto
Krishna and such a man's soul achieves liberation from
the fetters of the law of karma- transmigration, and attains
mukti and realizes its identity with the Eternal Soul and
ultimately merges with the Eternal Soul and will not return
to the cycle of births and rebirths.
Kshattrlya. The word Kshattrlya means a particular
group according to the Hindu Caste system. According to
the Caste system the Hindu society is divided into four
groups according to division of labours (l) the Brahmans;
(2) the Kshattrlyas; (3) the Valshyasi and (If) the Sudras.
The four groups are to perform their svadharma (their own
duty) according to the demands of the Caste system. The
duty of the Kshattrlya is to fight for the cause of the
nation and defend the society, under all circumstances.
So a Kshattrlya is duty bound to fight in the battle, but
he has to perform his duty without any selfish desire.
7The Bhagavad Gita. The Bhagavad Gita is a sacred
Scripture of the Hindus and is known as the *Song of the
Lord* or 'The Lord's Song.' It is called the 'popular
Veda' of the Hindus. It teaches Krishna as the incarnate
God and that one must perform one's duty as an offering
unto him and through the right performance of one's
svadharma one can attain salvation. The occasion on which
this teaching was given was the battle field, Kurukshethra,
when Arjuna, the hero of the Kshattriyas was wavering to
perform his svadharma of fighting.
HESOURCBS USED
The Bhagavad Gita. All references cited are from
the translation known as the Annie Besant translation.
Bible. All references
Standard Revised Version.
cited are from the English
CHAPTER II
THE CONCEPT OF SIN IN THE EPISTLE TO THE ROMANS
THE ORIGIN OF SIN
Therefore as sin came into the world through one
man and death through sin, and so death spread to
all men because all men sinned. Romans $il2 (RSV).
We must think of Paul, not as some solitary reli
gious figure totally removed from the currents of thought
of his time, but rather as a man with a heritage and a
whole stream of religious history flowing through his
veins.
There can be no doubt that the influence of child
hood and of adolescence, the heritage of the family
and of the school, are often discernible, like the
rings in the trunk of a tree, in the thought of
mature thinkers, and that in spite of the natural
decay and the violent eradication of certain compo
nent ideas, the final whole still indicates so
clearly the gradual growth of the intellectual
possessions that it is possible to attempt a genetic
analysis of the whole system by a study of the various
strata which compose it.
"in the sixteenth century . forgiveness of sins did
cost money. In the nineteenth, one gets it for nothing,
for one helps oneself to it."^ The spiritual level of that
^William R. Cannon, The Theology of John Wesley
(Nashville J Abingdon press, n.d. ) , p. 29.
^Hermann Sasse, "Sin and Forgiveness in the Modern
World," Christianity Today, XI (March 3� 19^7), 3-
9age was higher than ours.
Paul traces the origin of sin to the Fall of Adam.
"Then as one man's trespass led to condemnation for all
men, so one man's act of righteousness leads to acquittal
and life for all men." (Romans 5*18). If death prevailed
through out the pre-Mosalc period, that could not be due
to solely to the act of those who died. Death is the
punishment of sin; but they had not sinned against law as
Adam had. The true cause then was not their own sin, but
Adam's; who's fall thus had consequences extending beyond
Itself, like the redeeming act of Christ. "Therefore
as sin came into the world through one man and death
through sin, and so death spread to all men because all
men sinned." (Romans 5*12). Paul in 5x19 clearly states
the disobedience of Adam who was created with freedom of
choice and freedom of will. He deliberately chose wrong
and made a wrong choice. "For as by one man's disobedience
'many were made sinners, so by one man's obedience many will
be made righteous." (Romans 5? 19). The descendants of
Adam sinned in the act of Adam's disobedience. "For if
many died through one man's trespass, much more have the
grace of God and the free gift� abounded for many." (Romans
5�15).
The redeeming work of Christ, first justifying and
reconciling the sinner, and holding out to him the hope of
10
final salvation, brings out forcibly the contrast between
the two great Representatives of Humanity - A4am and Christ.
The act by which Adam fell had a far reaching effect upon
mankind. Through his disobedience and Fall, sin, as an
active principle first gaine4 an entrance among the human
race; and sin brought with it the doom of physical death.
So that, through Adam's Fall, death pervaded the whole
body of his descendants, because they, one and all, fell
into. sin, and died as he had died. St. Paul's leading
idea in the 5th chapter is the comparison of the train of
consequences flowing from the Fall of Adam with the train
of consequences flowing from the justifying act of Christ.
It is this transmitted effect of a single act which made
Adam a type of the coming Messiah.
So grave a phenomenon of sin required an explanation
of some kind. If this is God's world, how did sin find
entry? And once within, how did it gain such power? Paul's
explanation of the origin of sin appeals to the story of the
fall of Adam. The Genesis story of Adam's disobedience
explains how sin found a lodgement in a divinely
created
world. Our's is a tainted race. According to Paul sin and
death became inseparably associated. Sin introduced into
man's life a principle of decay and death was its outward
result. Total death, the death of the body and the soul
is intimately associated with sin. Paul expounds the
11
doctrine of Original sin through the fact of the solidarity
of human race. The life of one affects many, and no one
can really cut himself off from the total life of mankind.
"Sin was serious in its nature, universal in its extention,
and disastrous in its results. The act of Adam was a
Representative act so all his descendants share the results
of his action. "The Sin of Adam involved the whole race in
ruin. - Apart from any consent or efforts, all men are
involved in the curse of Adam�-The act of one is the act
of all, and the results of the act are shared by all."^ On
comparison it becomes clear that the disobedience of Adam
was the cause of spreading sin over the whole race and the
obedience of Christ gathers the sins of all unto Himself.
"From paradise there went forth the stream of death; and
from Calvary there flows the river of life."-^
In the 5th chapter of Romans, St. Paul by logical
arguments and the "much more" phrase, overwhelmingly con
vinces that grace has abounded over sin. He sums up this
teaching in five points about sinj (1) That sin came
through Adam's transgression (Romans (2) that death
-^Gerald R. Cragg, The Epistle to the Romans (The
Interpreter' s Bible, ed. George Buttrick. Nashville s Abing
don Cokesbury press, 195^) > I^> k63�
^Samuel Chadwiok, Humanity and God ( London t Hodder
and Stoughton, n.d.), p. 21-22.
^Ibid,, p. 22.
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came by sin (Romans 5�12); (3) that Adam's sin involved the
whole race (Romans 5�l8); {k) that this racial guilt did
not destroy any of man's personal responsibility (Romans
5�19); (5) that sin and death obtained universal dominion
(Romans 5tl4).
Paul assumes the origin of sin and death. This is
important for us to understand the bearings of this passage.
All turns on this, that the effects of Adam's Fall were
transmitted to his descendants; but St. Paul nowhere says
how they were transmitted; nor does he even define in
precise terms what is transmitted. He seems, however, to
mean (l) the liability to sin, (2) the liability to die as
the punishment of sin.
Modern thought also confirms many phases of Biblical
teaching concerning the origin of sin, that were so long
the sport of unbelievers. Theological formulae appear
under such terms as heredity and solidarity and the scien
tific term the survival of the fittest. They teach no more
than what the Bible has taught from the beginning. Adam
fell from his state of righteousness and "sin is alien to
man's nature, and a foreign element, which is no true part
of his manhood."^
Sin entered through the wrong choice of Adam by his
Samuel Chadwiok, o�. cit� , p. 25.
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free will. What ever may have been the circumstances this
is the inner reality� that Adam chose evil.
Without the freedom of choice there could have been
no sin.
After all the searching criticism of the Genesis
story, in all its essentials, it stands as the only
rational and adequate explanation of the evil that
is in man, and his consequent need of Redemption. 7
Adam in virtue of the fact that he was the first
man, was not only the symbol of the race, but also its
effective representative. When he transgressed God's
command,, all his descendants were involved in some way
in his transgression and therefore in the suffering of
death which was its penalty.
The origin of sin is better understood from the
point of (1) the solidarity of the human race, and (2) the
heritage of Adam. (l) The solidarity of the human race.
The concept of the solidarity of the human race is implic
it in Paul's thought. "No man lives to himself, and the
truth can be amplified to prove that no one is so obscure
that his actions do not reach out in ever-widening circles
to affect men whose neimes he does not know and of whose
very existence he has been unaware.
This truth has become a more necessary part of our
'^Samuel Chadwiok, o^. cit. , p. 26.
^Gerald R. Cragg, o�. cit., p. kSk.
Ik
outlook than any other. When disillusionment, humiliation
and economio insecurity occur in one nation, their conse
quences are felt around the globe. The solidarity of the
human race teaches us that we are closely inter-related to
each other. This is the fact that Paul seizes. One man's
act, that is, the act of disobedience of Adam has done
incalculable harm to all who followed him in the line of
descendancy. Paul would argue that the solidarity of the
human race would not allow us to declare the Biblical
doctrine of original sin as null and void.
(2) The heritage of Adam. The nature of a people
and their character and customs and customary laws are
attributed to their progenitor. It is this thought. that
Paul is using here, Adam was the first man and hence the
head of the human race. Adam's descendants were bound
together in sin for evil ends and slavery to sin. If
customs and manners are accepted as having had their origin
from the progenitor of the humeui race it logically follows
that sin had its origin from Adam the progenitor of the
human race.
The human instincts with which we are born are
neither moral nor immoral but amoral. They do not lead
men into those ways of living by which the true ends of
personality are attained. They are a part of our brute
ancestry�all this we inherit in the flesh. We are given a
15
bias from the beginning by a heredity and environment
tainted with these things. "The instincts with which a
man is born are not individual but racial. Paul is right
in seeking at a level deeper than the individual choices
for the roots of our moral malady. "9
If human instincts are accepted as part of our
inherited human nature and having had their origin from
Adam, the progenitor of the race, it is then, equally
convincing to accept that sin had its origin from Adam.
In Adam humanity is corporately sinful.
In the ancient conception of solidarity the moral
unit was the community, clan, tribe or city rather than
the individual. The example of Achan proves this point.
For the sake of his sin his whole clan fell under the
curse. Thus the whole humanity could be thought of as
the tribe of Adam, and Adam's sin was the sin of the race.
It is proper to speak of original sin as a
state or condition rather than as an act, because
it does not require the action of the will in order
to exist.
"Sin is a radical disease in the heart of man, and various
"C. H. Dodd, The Epistle to the Romans (The Moffat
New Testament Commentary , ed, James Moffat. New Yorkj
HaFper and brothers publishers, 1932), p. 113.
^^Richard S. Taylor, The Right Conception of Sin
(Kansas Cityi Nazarene Publishing House, 1939), p. loo.
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particular sins are symptoms of the disease within. "�'�^
Original sin consists of those tendencies in sinful human
body. Original sin suggests all that is fallen and sin
ful in human nature. W. Curry Mavis writes:
Original sin is seen primarily in an inborn
disposition to be at enmity with God (Romans 8:7).
It is an innate drive in man to have his own way.
It is an inherent impulse for man to be his own
supreme arbiter. �'�^
The only convincing answer and explanation for the
inbred sin can be found in the universal deep seated
depravity of human nature as the source of actual sin, and
individual responsibility and guilt. "^-^ It appears to
be a repulsive thought that all Adam's posterity took part
in his fall, but nevertheless it is a fact that we need to
accept. John Wesley commenting on Romans 5$ 19 wrote:
By one man's disobedience all men were con
stituted sinners, that in Adam all died, lost the
life and image of God; that fallen, sinful Adam then,
begat a son in his own likeness '--nor was it possible
he should beget him in any other; for who can bring
a clean thing out of an unclean?- that consequently
we, as well as other men, were by nature dead in
^-^Ernest White, Tlie Christian Life and the Uncon
scious Mind (New York? Harper and Brothers, 1955),. p. 1^8.
Curry Mavis, The Psychology of Christian
Experience (Grand Rapids: Zondarvan Publishing House, I963),
p. 50.
�^-^Julius Muller, The Christian Doctrine of Sin ,
trans. William UrWick (Edinburgh: T. & T. Clark, II,
p. 329.
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trespasses and sins without hope, without God in
the world.-'-^
By original sin is meant the corruption of the
nature of every man, whereby man is in his own nature in
clined to evil, so that the flesh lusteth contrary to the
spirit, "The doctrine that the inborn taint of depravity
which is characteristic of man is due to the fall of Adam
is thus a contribution to theology which is distinctive
of Judaism. "^-5
St. Paul regards the beginning of sin as trace
able to the fall of Adam. . � .As the Hebrew form of
story common to a number of Oriental peoples and
going back to a common root, . . . In some way or
other as far back as history goes, and we may be
lieve much further, there has been planted in the
human race this mysterious seed of sin.-*-"
Man was created in the image of God and was
qualitatively holy and morally pure. Adam was a free
agent, and was endowed with capacities and powers to re
main holy and pure, but at the same time he was equipped
with the freedom of choice whereby he could choose either
good or bad. Confronted by a situation where he had to
make a choice between good or evil, "Adam sinned by a
^^John Wesley, Standard Sermons , ed. Edward H.
Sugden (London: The Epworth Press, 1951), II, 211-2.
^-^Maldwyn Hughes, Christian Foundations (London:
The Epworth Press, 1951 ) > P. 92.
^William Sanday and Arthur C. Headlam, The Epis
tle to the Romans, The International Critical Commentary
TldiTTburghi T. & T. Clark, 19^^), p. 146.
-���^
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self-chosen separation from God. His fall not only resulted
in the loss of holiness but also in the corruption of his
nature. "^7
William Arnett continuest
Neither is sin's origin to be traced merely to
ignorance based on the Socratic or Platonic notion
that knowledge is virtue and ignorance vice. Sin
is not simply the unhappy vestige of an evolution
ary overhang. Moral evil has its origin in the
violation of the freedom of the created will.^�
The reference that Paul makes in the $th Chapter to
the original sin is "unquestionably that act of disobedi-
ence on the part of Adam commonly designated as "the fall"
and believed to be the source of all human sinfulness and
misery and death. "^9 Sin entered the world through Adam's
fall and gained a footing whence to extend its sway over
mankind, and "that it actually only acquired its dominion
in individual men by means of their voluntary invitation
and cooperation."^^
Now it is true�we did not personally rise in
rebellion against God in that first transgression,
�^^William M, Arnett, "The Wesleyan Arminian Teach
ing On Sin," Insights into Holiness, Comp. Kenneth Geiger
(Kansas Cityi Beacon Hill Press, 19^3), p. 59*
�'�^Ibid. , p. 57.
^^charles R. Erdman, The Epistle of Paul to the
Romans, an Exposition (Philadelphia! The Westminster
Press, 1929)* P� 65-b6.
^^F. R. Tennant, The Fall and Original Sin (Cam
bridge 1 The University Press, 1903) $ p. 258.
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but he who did do it was our representative. We
are members of the community he acted for, and God
considers us as such; and therefore looks upon us
as being legally guilty, and liable to be dealt with
accordingly. "21
The origin of sin is to be sought in human free
will. "a will that is truly free, and free will is a
necessary component of human nature.
"^2 "The image of
God in man is broken, yet," says Kierkegaard, "not utterly
destroyed. What remains of it is not kept in being by
man himself� . It owes its being, of course, simply to
the patient and infinitely merciful grace of God, who in
His mysterious humility tends the last smouldering lamp
in every rebellious heart,
"^^
THE NATURE OF SIN
"Who shall deliver me from this body of death."
(Romans 7*24).
The essential nature of sin is spiritual pride,
"Basically, it is self-centeredness , arising out of unbelief
and issuing in rebellion against God and a repudiation of
^�^H. Shelton Smith, Changing Conceptions of Original
Sin (New Yorki Charles Scribners Sons, 1955) > p. 7.
^^oward Rhys, The Epistle to the Romans (New Yorkj
The Macmillan Company, 19^1 ) � P. 5^
^-^H. R. Mackintosh, Types of Modern Theology (Londont
James Nisbet & Co., Ltd, 1937) � P� 231.
His purpose for man." Man was created in the image of
God with the power of freedom and choice. He was given
one law, the law of loyalty and obedience. But man because
of spiritual pride rebelled against God and misused his
freedom and caused sin in the human family.
Paul emphasises the two-fold nature of sins (l) The
nature of sin as rebellious act, and (2) The nature of sin
as a principle or condition with which each individual is
born. William Barclay in his book. The Mind of Paul , has
used the following words which elucidate the nature of
sin. (1) Sin as ADIKIA.
Sin is adikia , and the sinful man is adikios,
unrighteousness and unrighteous. In the Greek ethics
the good man, the righteous man, the just man who
is dikaio s is defined as the man who gives both to
gods and to men what is due. The unrighteous man
is the one who fails in his duty to God and to man;
he is the man who fails to give God his love. and
obedience, and who fails to give men his charity
and s e rvi c e . ^5
The nature of sin is unrighteousness. It is the
failure to be in right relationship with God. The har
mony of right relationship between the Creator and the
creature is broken by the wilful and deliberate rebellion
of man. "For by one man's disobedience many were made
^^William Barclay, The Mind of Paul (New Yorkt
Harper and Brothers publishers, 195^, p. 191 �
^^Ibid., p. 193.
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sinners," (Romans 5il9).
(2) Sin is ANOMIA. Sin is anomia; and the sinner
is anomos, "For just as you once yielded your members to
t
impurity and to greater and greater impurity." (Romans
6tl9}. Memos means law; and the sinner is the man who
disobeys God*s commandments. This word emphasises the
deliberation of sin; it describes the man who well knows
the right, and who yet does the wrong. So sin is lawless
ness and wickedness. "For although they knew God they
did not honour him as God." (Romans 1:21). Man knows
what is right and wrong and yet deliberately chooses wrong.
It is a deliberate act. "You then who teach others, will
you not teach yourself?" (Romans 2:21).
(3) Sin is PARAKOE. It is disobedience (Romans
5il9). It comes from the verb parakouein, which means to
hear or listen or fail to hear. It could be used of a
man who did not hear properly something which some one
else said, because it was indistinctly spoken, or he him
self was deaf. Then it came to mean deliberately not to
hear, as it were, to close ears to. "if, because of one
man's trespass, death reigned through that one man, much
more will those who receive the abundance of grace,"
(Romans 5:17). In the last analysis a man hears what he
wants to hear; and rejects what he does not want to hear;
and in this sense sin means closing the ears to God in
22
order to listen to oneself. So, ultimately, sin is choos
ing one's own way, the selfish way, and rejecting God's
way as intended for him. Adam deliberately, out of
spiritual pride chose his own way, "then as one man's tres
pass led to condemnation, for all men." (Romans 5:18).
(U) Sin as PARABASIS and the sinner as PARABATES
(Romans 2:23). The literal meaning of parabasis is stepping
across. The explanation is of a man stepping across a line,
across which he has no right to step, of a man standing in
a forbidden territory, and crossing the bounds of that
which is right. In this sense sin is the deliberate cross
ing of the fence between right and wrong. Adam had crossed
the boundary laws of God and crossed into the boundary of
wrong. "You who boast in the law, do you dishonour God
by breaking the law?" (Romans 2:23).
(5) Sin as PARAPTOMA (Romans ktl5). Originally
paraptoma meant a slip, and a blunder. It describes the
picture of a slip which a man may make when he is off his
guard, when he is not looking where he is going, when he
tfiOces his eyes off the goal. In this sense sin is failure
in concentration, failure in self-control through which a
man is swept off his feet or slips into sin, when his gaze
is not fixed upon God, he slips and commits blunders and
sin&. "The name of God is blasphemed among the Gentiles
because of you." (Romans 2i2k and 2i 17-22).
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(6) Sin is POROSIS (Romans ^8:25). Porosis describes
a process of petrification, resulting in the complete loss
of sensation and all ability to feel. It petrifies the
feelings. If a man continues sinning he kills his sense
of decency and honour and goodness; he comes to a stage
when regret and remorse and penitence are dead. It is the
progressive hardening of the heart, until it reaches a
fixed state of attitude, until the heart can no longer
respond in obedience to God. In this sense sin is a fixed
attitude. "jFor being ignorant of the righteousness that
comes from God, and seeking to establish their own, they
did not submit to God's righteousness," (Romans 10x3)�
The mind and heart of the Jews of the days of Paul was
that they failed to accept Jesus as the God's Messiah.
(7) Sin is ASEBEIA. The words adikia and adikos
are commonly used with the words asebeia and asebes.
These words describe the godless man and his conduct.
Sin is godlessness; it is total disregard to God. It is
treating God as if He did not exist. It is not atheism, for
atheism does not believe that there is God. Godlessness
knows that there is God� and totally disregards Him; it
is therefore worse than atheism (Romans 1:19). "The
particular point at which we trespass is a matter of small
importance; that we should defy God's boundary at all is
2i*
the offence. "26 hq^^ leak, in the ship, and one sin, what-
� 9
ever its form, separates the soul from God and sinks i,t in
degradation and death. "27 sin is universally uniform
(Romans 3j23). Sin is unfaith. It means that man does
not trust in God. Sin is personal offence against God. It
is wrong interpersonal relationship. H. R. Mackintosh
writes:
Three words, "God," "sin" and "Forgiveness"
interpreted in achristian sense, are in meaning
such that they indissociably involve each other. 28
Sin is the most terrible thing in God's universe.
Because of sin there is disorder within himself and dis
order in the world. After disorder, desolation, wickedness
lays waste all things beautiful and good. It turns para
dise into a wilderness and Heaven into Hell. It is in the
heart and in the world as a loathsome pestilence. When man
sinned he died. Sin is always followed by death. Men are
said to be dead while they live. Sin slays the man made in
the image of God. It separates him from God in whom is
his life. Guilt, disorder, euid desolation are the marks
of the soul's death. Whatever the laws of heredity they
Samuel Chadwiok, Humanity and God (London: Hodder
and Stoughton, n.d.), p. 2o,
^^Ibid. , p. 29.
28h, r. Mackintosh, The Christian Experience of
Forgiveness (London: Nisbet and Co., Ltd. I927), p. 50.
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do not exonerate the sinner from his guilt. God holds the
sinner responsible for his sin. It was Adam's spiritual
pride that made him to rebel against God.
�'What is sin?�The Westminster Shorter Catechism
teaches� "Sin is any want of conformity unto or transgres
sion of the law of God."^^ j, Marcellus Kik writesi
The Fall of man damaged both soul and body.
The greatest harm was to the soul. The soul died
immediately. The body however, did not die imme
diately. That was due to the grace of God.
Nevertheless the sentence of death was upon it.
Sooner or later the body dies; and gives evidence of
the judicial sentence of death.
(2) The nature of sin as a principle, or state or
condition with which each individual is born. "in the
last analysis sin is not an act, it is an attitude. "^^
Turner and Greenlee point out:
Perhaps the most subtle aspect of Biblical
hamartiology is sinfulness by which is meant,
not the act of sin, but the moral condition which
cause sin. While sins are properly regarded as
acts of rebellion against God and are objective
in nature, sinfulness is a condition, principle,
Oliver Buswell III, "The Nature of Sin,"
The Christian Fai th and Modern Theology, ed. Carl F. H.
Henry (New York: Channel Press, 19^4), p. 177.
�^^J. Marcellus Kik, Revelation Twenty - (Philadelphia:
Presbyterian and Reformed Publishing Company, 1955), p. 82.
^^J. A. Huffman, The Holy Spirit (Marion, Indiana:
Wesley Press, 19^4), p. 85.
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or state and hence subjective in nature.
The personification of sin (he hamartia) , or its
figurative use as a "thing" is particularly characteristic
of Romans 5-8. "For sin will have no dominion over you,
since you are not under the law but under grace." (Romans
6tl4). And "that you who were once slaves to sin have
become obedient from the heart." (Romans 6tl7). "Sin is
always opposition to God, disobedience to Him to whom we
belong: Sin is always a perverted relation to God. "33
Sin is essentially ungodliness not in the sense that man
is free from God, but that he would like to be free from
Him,
Sin is not an act but an attitude. The offence is
not only in the transgression but in the intention; not
merely in the violation of the law but in the disposition
of the heart. Man is not a sinner because he is a trans
gressor; but is a transgressor because he is a sinner. The
sin of lawlessness precedes the act of transgression. Dis
obedience in act is the effect of which lawlessness is the
cause �
rge Allen Turner and J. Harold Greenlee, "Sin
and Sinfulness, A Study in New Testament Terminology," The
Asbury Seminarian, IV (19^9)� 109.
^%mil Brunner, The Pivine-Human Encounter, trans.
Amundus W. Loos (Philadelphia: The Westminster Press, 19i*3),
p. 13^.
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It is the sinful condition or sinfulness at the back
of all acts of sin which is the real cause. It is sin in
desire, intention and will. Sin is lawlessness and lawless
ness is sin, whether it assumes a virtuous or vicious form,
man is not judged by his acts but by his heart. The sin
ful condition resides in our carnal self. The natural
instincts of our human self-nature have become enlarged
and distorted.
Wilber T. Dayton writes:
It is an attitude or mindedness. It is called
Phronema sarko s--a mindedness toward the flesh.
Now quite regardless of any inherent good or evil
in a body or thing, it is manifestly evil to choose
a lower value in preference to a higher, especially
if that lower value can become so absorbing as to
defeat or destroy the very meaning of life. 3**
"For those who live according to the flesh set their minds
on the things of the flesh." (Romans 8t5). "For the
mind that is set on the flesh is hostile to God." (Romans
8:7). This preoccupation with and slavery to the flesh
is definitely an evil when it takes the place of the life
that is in the spirit. It is the principle of self, self-
centeredness, and sin. It is not a material something. It
is capable of choosing and implementing its choice, since
it is in the realm of the personality. "it is the whole
unregenerated or unsanctified self, including the total
3^ilber T. Dayton, "The New Testament Conception of
the Flesh," Wesleyan Theological Journal, 2 (Spring, I967),
15.
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human capacity as received in human generation and
heredity, "35 "To set the mind on the flesh is death, but
to set the mind on the Spirit is life and peace," (Romans
816).
It is to be realized that the presence of carnality
makes constant victory more difficult, clouds the vision,
retards growth, cripples one's usefulness, and mars one's
peace and joy. Much of one's spiritual energies is spent
in wrestling with this inward foe. As a result of this,
the will, desires, and affections are inclined to be
vacillating, sometimes steady, sometimes wavering, some
times with a division of allegiance so subtle as to be
almost imperceptible. Some find in their hearts a dis
tinct response to the appeals of worldliness, and only
God knows the constant menace of such a tendency that is
antagonistic to the will of God and to the abnegation of a
holy life.
Great saints of Christendom give witness to this
fact of inbred sin when they cry out from a deep sense
of this inbred sin. John Wesley cried out:
My sin, my sin, my sin. On May Zkth 1738, he
heard Peter Bohler explain Luther's exposition on
Romans, and the doctrine of justification by faith;
3^1bid. , p. 16
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he had conversion and his heart was so wonderously
warmed. 36
John Bunyan in his book Grace Abounding, (to the
chief of sinners), wrote:
By my original sin and inward pollution: that
was my plague and affliction; that I had the guilt
to amazement, by reason of that I was loathsome in
my eyes than a toad, and thought I was so in God's
eyes too: Sin and corruption I said would as naturally
bubble out of my heart as water would out of a
fountain. 37
"The true nature of sin is thus made clear: it is
man's self assertion in rebellion against God. This is
where in general it corresponds to the sin of Adam. "38
"Original sin is imputed, i.e., the guilt of Adam's First
sin; and original is inherent, the corruption of man's
nature. "39 "The heart of all sin is selfishness� the will
to do our own will and to refuse to do God's will,"^^
Sin is our "NO" to God's offer to us of theocentric life,
with all its joy and peace and power. Confronted with the
-^^Quoted by V/, E, Sangster, The Path to Perfection
(New York: Abingdon Cokesbury Press, 1943) , p. 97,
37
John Bunyan, Grace Abounding (to the chief of sin
ners) (Edinburgh: Oliphant Anderson and Ferrier, I890), p. 8.
�^^Walter Grundmann, "Sin" Bi ble Key Words, trans, and
ed. J. R. Coats (New York: Harper and Row, I951), I, 78.
-^^James Candlish, The Biblical Doctrine of Sin (Edin
burgh: T. & T. Clark, n.d. ) , p. 90.
Charles Francis Whiston, "Sin, Forgiveness and Pray
ing," Teach us To Pray (Boston: The Pilgrim Press, I962),
p. 180.
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choice between God's will and our own, the choosing of our
o\im will is sin. The heart of the problem of sin is not
the sinful deeds, but rather the source of those deeds,
the self-willed and self-centered-I .
THE EFFECTS OF SIN'
Therefore as sin came into the world through one
man and death through sin and so death spread to all
men because all men sinned. (Romans 5tlZ� RSV).
"While man could have chosen not to sin, he could
not choose the effects caused by his sinning. "^^ The
effects were positively inflicted upon him by God as a
judgment for his rebellion. The ill effects of Adam's fall
were damaging, disastrous and far reaching. The following
ill effects will give us an idea of the gravity of sin.
(1) The Fall of Adam brought death not only to Adam himself
but to his descendants; (2) the Fall of Adam also brought
sin and the tendency to sin.
(1) The Fall of Adam brought death not only to
Adam himself but to all his descendants. "Therefore as
sin came into the world through one man and death through
sin." (Romans 5:12). The first ill effect of the fall of
Adam was that death and sin entered the world.
^�^Delbert R. Rose, "The Wesleyan Understanding of
Sin," The Doctrinal Distictives of Asbury Theological
SeminaryT �d. Harold B. Kuhn (Wilmore, The Seminary, n.d.),
p. 14.
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If Adara had not disobeyed God's Commandments he
would have lived an immortal life and would have not come
the penalty of death. He would have retained his original
righteousness and the image of God in which he was created.
It was through his fall that sin found a lodgment in the
heart of his descendants. "if, because of one man's tres-
pass, death reigned through that one man" (Romans $tl7)t
signifies that death had its entry into the world through
the fall of Adam. By that verse, "all men sinned" (Romans
5:12); Paul wants to prove a significant point. At first
sight this seems to give an idea of just the opposite of
what Paul wants to clarify. He seems to prove not that
'all men sinned,' but that however much men might sin, they
had not the full guilt of sin. This is really what St,
Paul is trying to prove. There is an under- current all
through the passage, showing how there was something else
at work besides the guilt of individuals. That 'something'
is the effect of Adam's Fall, The Fall gave the disposition
to sin; and the Fall linked together sin and death,
St, Paul appeals to the universal prevalence of
death, which is personified, as sin had been just before,
under the figure of grim tyrant, in proof of the mischief
wrought by Adam's Fall. Nothing but the Fall could account
for that universal prevalence. Sin and death had their
beginning together, and they were propagated side by side.
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Here the context is sufficiently clears it covers the
whole result of Adam's Fall for his descendants prior to
and independently of their own deliberate act of sin, St,
Paul further elucidates the point in order to remind us
all sins done in defiance of a definite command are such
repetitions of the sin of Adam. The Fall of Adam brought
death not only to himself but to his lineal descendants
in the line. Death reigned and had its sway over all his
descendants though they had not sinned in the same manner
as Adam had sinned. "Yet death reigned from Adam to Moses,
even over those whose sins were not like the transgression
of Adam, who was the type of the one who was to come."
(Romans ^tlk).
The immediate effect was the death of his soul,
Adam's disobedience produced within him an awareness of
standing under judgment from God, The moment Adam tasted
the forbidden fruit spiritual death took over in his soul,
and Satanic power enslaved him,. The Fall resulted in the
total loss of moral and spiritual likeness to God, He
lost the favour with God. His Fall cut off the communion
and fellowship he had with God before the fall. Before the
fall bis mind was set on God but now it is set on the flesh,
"For the mind that is set on the flesh is hostile to God,"
(Romans 8s 7), Similarly the mind of the descendants of
Adam is also set on the flesh as result of his fall.
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(2) The Fall of Adara also brought sin and the tend
ency to sin, Adam by the misuse of his freedom and wrong
choice brought chaos upon his cosmos, disruption and wrong
relationship between himself and God, He lost his sonship
and favour with God. He lost the harmony, peace and tran
quility that existed between himself and God before
the fall. He made of none effect the divine purpose for
which he was created.
A sinful tendency and tendency to sin is the ill
effect of the Fall of Adam that is passed on to posterity.
It has placed man under handicaps and limitations which
would have been never known apart from the fall. In his
understanding, ignorance and mistakes displaced perfect
human judgment. Conscience became defective; the powers
of the soul for self-direction and self-discipline were
weakened; and bodily appetites and desires were given an
ascendancy which has led men repeatedly to take on 'the
image of beasts.' (Romans 1:20).
"For although they knew God they did not honour
Him as God or give thanks to Him, but they became futile
in their thinking and their senseless minds were weakened,"
(Romans 1:21).
Sin is something for which a just God holds us
guilty, something for which we need forgiveness, and
all of these characteristics imply that sin is not
3V
something necessary but something we could avoid,
The effect of sin of Adam was� externally, it was
an alienation from God and an enslavement to power of
Satan; internally, it was the loss of divine grace by
which man became subject to physical and moral corruption.
Fred H, Klooster writesi
Adam hides from the presence of God, The presence
of God is now fearful to him; anxiety and dread fill
his soul. He is at enmity even with himself. His
knowledge becomes darkened. His will is no longer
free but bound as the slave of sin. Thus God's
image in man is corrupted and polluted. ^3
Another effect of sin is that the wrath of God is
revealed. "For the wrath of God is revealed from heaven
against all ungodliness and wickedness of men who by their
wickedness suppress the truth." (Romans I:l8). "Do you
not know that if you yield yourselves to any one as obedient
slaves, you are the slaves of the one you obey, either of
sin, which leads to death." (Romans 6:l6). The ill effect
of sin is ungodliness, wickedness, unrighteousness, improper
conduct and base mind, (Romans 1j18 and 28). St. Paul
mentions many ill effects of sin in Romans li 24-32.
The effect of the Fall is that it has rendered us
Mary Francis Thelen, Man as Sinner (New Yorkj
Kings Crown Press, 1946), p. 18.
^^Fred H. Klooster, "The Nature of Man," Christian
Faith And Modern Theology, ed, Carl F. H, Henry (New Yorkt
Channel Press, 1964), p7 1^2.
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incapable of saving ourselves. We are helpless to save
ourselves, "While we were yet sinners Christ died for
us,". (Romans 5i8).
UNIVERSALITY OF SIN
Since all have sinned and fall short of the
glory of God. (Romans 3t23 RSV),
That all men, both Jews and Greeks, are under
the power of sin, as it is written: None is
righteous, no, not one;- All have turned aside,
together they have gone wrong, no one does good,
not even one," (Romans 3:9-10 RSV),
St, Paul expounds the universality of sin, in its
intensiveness and ex tensiveness. When he speaks of its
universal sway, he speaks of principles which are appli
cable universally. Universality of sin means universality
of condition or need. Furthermore, it means, all; both
Jews and Gentiles are under the dominion of sin.
Proof is given of a complete breakdown in regard
to righteousness. (l) On the part of the Gentiles
and (2) on the part of the Jews. The whole world.
Gentile and Jew alike, stands guilty before God.^**^
I. Sin in the Gentile World,
A, Sin is a suppression of the truth of God (Romans
1:18),
The Gentiles were the recipients of the natural
^William Sanday and Arthur C. Headlam, The Epistle
to the Romans (The International Critical Commentary J
TEdinburgh: T, & T. Clark, 19^4), p, 40-1,
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revelation of the knowledge of God through nature. The
knowledge of the invisible and transcendent God was granted
to them through natural revelation. God had revealed to
them all the possible knowledge of Himself through nature.
St. Paul elucidates the JRevelatory process of God as
follows when he particularises:- (l) The Nature and Truth
of God. The nature of God was invisible. By that Paul
meant that God was non-physical and non-perceiveable and
spiritual and far transcending man's thought and approach.
He was beyond the reach of human thought forms and ideas.
He was unknowable, and totally the other. He was knowable
only as He reveals Himself through His revelatory process
in nature.
(2) The time of His revelatory process was eternal
(Romans 1:20), from the very foundations of the world.
God had been revealing Himself, continually, without
break, from the creation of the world. That had been His
revelatory process down through the centuries, ever since
the very creation of the world. Furthermore, the SCOPE of
His revelation was UNIVERSAL. His revelation was univer
sally available to all men from the creation of the world.
His eternal power, invisible and spiritual and far tran
scending nature and wholly otherness was revealed as He
Himself had revealed. (3) The medium of His Revelation
was nature (Romans 1:20). The created things were the means
of the revelation of the unseen and invisible God.
For what can be known about God is plain to
them, because God has shown it to them. Even since
the creation of the world His invisible nature,
namely His eternal power and deity has been clearly
perceived in the things that have been made. So
they are without excuse. ^-^
(4) Written on human conscience (Romans 2:15).
In each roan's reason and conscience God has His
witness; some things are knowable and are known,
and this elementary insight is from God and is
His gift.''*'^
Conscience is astonishingly universal, and is by
no means a product of the christian tradition,
certainly not of purtanism. In all religions we
find sin, contrition, and appeal for forgiveness
playing a prominent part. ^7
Sin was ultimately a defiance of conscience and
spiritual insight.
The sins of the Gentiles were of two kinds,
Cragg wrote, Those which can be classified as
religious sins, and consequently against God (ungod
liness); and those which can be regarded as moral
offences and consequently against men (unrighteous
ness) .^
The Gentiles knew the truth of God but they
suppressed it from having its way. They deliberately
^�^Romans 1:19-20.
^^Gerald R. Cragg, The Epistle to the Romans, The
Interpreters Bible (Nashville: Abingdon Cokesbury Press,
1954), IX, p. 39�.
^'^Gordon W* Allport, The Individual and His Reli
gion (New York: The Macmillan Company, 1950 ) , p. 87-8.
^^Gerald R. Cragg, op. cit. , p. 397.
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held down the truth.
Ihey can thwart its free exercise and hinder
its natural growth. There is given to men an ele
mental knowledge of the things that are ultimate
and abiding; as Paul will presently demonstrate, a
basic perception of God is given in and through
man's reason, and a similar understanding of good
ness is given through the exercise of conscience.
But man can so suppress them that they become
wholly ineffective, and having repressed what should
curb evil, he lives in the meanwhile in unrighteous
ness . ^9
B. Sin is all ungodliness and wickedness (Romans
I:l8). (l) Sin was all ungodliness and wickedness of men
who by their wickedness suppress the truth of the know
ledge and revelation of God that was granted to them,
through natural revelation. Paul affirms that the objec
tive reality of God has become a subjective reality in
the human heart, as seen and experienced in the witness
of human conscience.
They show what the law requires is written on
their hearts, while their conscience bears witness
auid their conflicting thoughts accuse or perhaps
excuse them, on that day when, according to my
Gospel, God judges the secrets of men by Christ
Jesus. ^0
(2) Sin as refusal to acknowledge God as God (Romans
1:21). The Gentiles were the recipients of natural reve
lation of God as their Creator and Creator of the whole
world, but they wilfully and deliberately refused to
^Gerald R. Cragg, o�. cit. , p. 397*
^^Romans 2:15, l6.
acknowledge Him as their God. It was a deliberate act of
refusal. Having known God as their creator, their first
impulse should have been one of adoration and gratitude
and worship. They should have engaged themselves in a
continual worship of God, They ought to have rendered unto
Him their unbroken homage, adoration and worship which was
their bounden duty as creatures, but they deliberately
refused to acknowledge Him as their God. Sin was ungod
liness and a state of anarchy where the real ruler, God,
was thrown out and unacknowledged; and where wickedness,
ungodliness and anarchy ruled making a mockery of the
genuine and real sovereign, God. The power and purpose of
God were made null and void and rendered ineffective.
William Barclay wrote:
He was fool because he made his ideas, his
opinions, his speculations the standard and law of
his life, instead of the will of God. The sinner's
folly consisted in making "man the master of things."
He found his standards in his own opinions and not
in the laws of God; because he looked into himself
and not out to God. He lived in a self-centered
instead of God-centered universe. Instead of walk
ing looking unto God he walked looking unto himself,
and he fell. 51
(3) Sin as idolatry (Romans 1:25). Sin was seen in taking
vainglory in human reasoning and tsOcing to idol worship.
The Gentile had reached his highest intellectual attainment.
"^^William Barclay, The Letter to the Romans , The
Daily Bible Study (Philadelphia: The Westminster Press,
1957 )� p. 20.
40
in his thinking. The Gentile with all his intellectual
achievement and attainment took vainglory in his reasoning
to such an extent that his reasoning became irrational.
"They became futile in their thinking and their senseless
minds were darkened. Claiming to be wise, they became
fools, and exchanged the glory of the immortal God for
images resembling mortal man or birds or animals or rep
tiles. "52
When the Gentile took vain glory in his high power
of reasoning without acknowledging God as the center and
focus of his reasoning, his reasoning became irrational,
futile, pointless, senseless, empty and nothingness. His
reasoning was deluded and resulted in futility and he went
from bad to worse in further degeneration and degradation,
and thus reduced worship to absurdity. St. Paul in his
travels must have come across much to justify the denuncia
tions of this chapter.
He saw that idolatry and licence went together.
He knew that heathen myths about their gods ascribed
to them all manner of immoralities. The lax and easy
going anthropomorphism of Hellenic religion and this
still more degraded worship-- the lawless fancies of men
invented their own divinities. 53
*
The root sin of idolatry is that it is selfish.
A man makes an idol. He brings his offerings
Romans 1:21-23.
53
'^�'^William Sanday and Arthur C. Headlam, o�. cit. ,
pp. 49-50.
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addresses prayers to it. \tfhy? So that his own schemes
and dreams and aims may be furthered. His whole
worship is for his own sake and not for God's sake. -5**'
John Wesley wrote:
0 how honourable is a man, beast of God's making,
compared to one who makes himself a beast I But that
is not all; you make yourself a devil. You stir up
all the devilish tempers that are in you, and gain
others�you heighten and increase them. You cause
the fire of anger, or malice, or lust, to burn seven
times hotter than before. At the same time you
grieve the Spirit of God, till you drive Him quite
away from you; and whatever spark of good remained in
your soul, you drown and quench at once, 55
(4) Sin as enslavement to passions and lusts of the body
(Romans 1:26-27). Sin was seen in the impurity of life
and in the abnormal practices in sex life, emd in the
wrong direction of human urges, drives and appetites. The
human urges were channelled out in wrong channels, in
homosexuality and women changing their natural relation
for the unnatural. The Gentile world was deeply sunk in
sin and immorality. What now controlled human behaviour
was the passions. Sin became man's lord and controlling
power. Barclay, while calling this an age of shame, wrote:
That (1) it was an age when Right and Wrong were
confused; (2) It was an age of unparalleled luxury;
illiam Barclay, The Letter to the Romans, The
Daily Bible Study, op. cit. , p. 20.
�^�^John Wesley, The Works of John Wesley , ed.
Jackson (London: Published by John Mason, 1830), XI,
p. 169.
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(3) it was an age of unparalleled immorality . -5^
There is nothing that Paul said about the heathen
world that the heathen moralists had not them
selves already said. And the vice did not stop
the crude and natural vices. Society from the
top to the bottom was riddled with unnatural vice.
Fourteen out of the fifteen Emperors were homo
sexuals. 57
Sensual appetites, even those of the lowest kind,
more or less have dominion over him. They lead him
captive; they drag him to and fro, in spite of his
boasted reason. 58
(5) Sin as encouraging the evil doers (Romans 1:32). But
far more serious still is the cynical approval with which
they regard those who are guilty of like wrong doing. It
is bad enough to sin; it is far worse to encourage others
in evil.
Pride is excessive and inordinate love for one's
self, seeking to play God-the creature trying to
take the place of the Creator. Pride is the uni
versal sin of man- religious , moral, immoral or
otherwise. The recognition of this sin is the last
thing the natural man desires to admit. He had
rather die than admit it. 59
This, then, was the picture of the Gentile world.
Having had the light of revelation of God through natural
"^^William Barclay, 0�. cit. , p, 23-4,
�^^Ibid,, p, 25.
�^^John Wesley, The Standard Sermons , ed. Sugden
(Londonj The Epworth Press, 1966), II, p. 219.
�^^Lance Webb, Conquering the Seven Deadly Sins
(Nashville I Abingdon Press, 1952) , p, 49,
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revelation, they did not live up to the standard of light
that was granted unto them. They failed miserably to
measure up to the standard of light of whi6h they were
recipients. They lived ungodly, wicked and unrigh:fceous
lives. They wilfully and deliberately suppressed the
truth from having its way. Their sin was not due to a lack
of knowledge or ignorance of the truth of God, but due to
their deliberate rejection of the truth. The self
illegally and illegitimately usurped the throne of heart
which rightly belonged to God. \rb.en the criteria of
judgment of right and wrong were upset, when lawlessness
and wrong became the law of life, the Gentile lost the
sense of norm of truth. Having lost the norm and criteria
of truth�God� the Gentile was under the enslavement and
full grip of sin, caged, cabined, cribbed and confined to
its rule and lordship.
The diagnosis of sin begins with the idea of
holiness. When men knew the Holy God they did not
respond in a way suited such knowledge. �0
II, Sin in the Jewish World.
St. Paul insisted on the universality of sin. Sin
to him was not something in which only some people were
involved; it was not like a disease which strikes some and
'^^ilber T, Dayton, "Holiness Truth in the Roman
Epistle," Further Insights into Holiness , ed, Kenneth
Geiger (Kansas Cityt Beacon Hill Press, 1963), p. 95.
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which others escape. To Paul every man is involved in sin.
"Both Jews and Greeks, are under the power of sin."
(Romans 3:9 RSV).
Paul while overwhelmingly convincing the Jews of
their sins, he was extremely cautious in making it abun
dantly clear that the sins of the Jew were not on the same
pattern of the gross sins of the Gentile but were subtle
and indirect.
I. Sin is the failure to attain to the righteousness of
God (Romans 2:17-24).
The Jew boasted of his privilege and prerogative of
being the recipient of the special Revelation of God
through the Law of Moses; but all the time his practice
showed that he was really no better than the Gentile
(Romans 2:17-24). If he took his stand on circumcision,
that too, was of value only so far as it was moral and
spiritual. In that moral and spiritual circumcision the
Gentile may share (Romans 2:25-29). The Jew observed the
letter of the law and neglected the spirit of the law,
and thereby rendered it ineffective. The Jew had a tre
mendous zeal for the law and rightly proud of his inheri
tance. But he observed the right thing in a wrong way.
It is learnt that a Pharisee observed and kept 6l2 laws
meticulously and rigidly. He could often pat his shoulders
because of the satisfaction that he gained from the fact
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that he was a law abiding Jew. But with all the zeal for
the law the Jew stood condemned, for he miserably failed
to attain to the standard of righteousness of God, because
of his distorted and perverted view of the Law. Though
the sins of the Jew were not like idol worship and other
vulgar sins of the Gentile, Paul never oscillates and
vacillates in accusing the Jew of being guilty.
The Jew put great emphasis upon merits of good
works and fulfilling the requirements of the details of
the law, and emphasised them as necessary to fulfill the
conditions for justification. Their precept and practice
did not go hand in hand.
You then who teach others, will you not teach
yourself? While you preach against stealing, do
you steal? You who say one must not commit adultery,
do you commit adultery? You who abhor idols, do
you rob temples? You who boast in the law, do you
dishonour God by breaking the law? For it is written,
"The name of God is blasphemed among the Gentiles
because of you."^l
The Jew took pride in his religious inheritance to
such an extent that he became narrow minded, close minded
and declared that "outside of Judaism there was no salva
tion." This zeal made him highly bigoted and tragic enough
to become pointless in the end. In theory, his sacerdo
talism and Phariseeism put the authority of the Scriptures,
the authority of the "Tradition of Elders" all on the same
Romans 2i 21-24.
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level. It left the individual only one main obligation:
Submission to the law and the Tradition of the Elders and
that carried the rest. One of the worst features of this
system was that it made it sufficient that the rite should
be performed irrespective of the moral character of the
administrator or the person who performs it or the interest
or the intention of the subject.
Any one who acquiesces in flagrant incongruity
between his precepts and his practice proves that
he does not really regard his teaching with proper
seriousness. If it is not good enough for him to
live by, it is not appropriate for him to commend
it to any body else.�2
It was this shocking disparity between what they
urged on others and what they did themselves that
exposed the Pharisees to the merciless attacks of
Jesus. Men who were unctuous in quoting the law,
but who did not translate its clear intention into
personal righteousness, invited the charge of
hypocrisy. 63
It is with the sin of hypocrisy that Paul is
chiefly concerned. It is implicit in the arguments of Paul
that hypocrisy is the direct result of spiritual pride.
Only the man who is complacently arrogant is driven to
that form of self defence which hypocrisy supplies.
With bitter sarcasm Paul accuses the typical Jew
of breal^ing all the commandments of the law. If a
^^Gerald R. Cragg, The Epistle to the Romans (The
Interpreters Bible) , Vol. IX (New York: Abigdon Cokesbury
't^ nr><lL\' Ill ^ -Press, 19547 , p. 416 ,
^^Ibid.
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man counsels others not to steal yet steals himself,
has he not brought his words into contempt by his
deeds?o4
j
Paul finds serious di screpencies between official
teaching and private practice. The proud monotheism which
set the Jew apart should have made this particular offence
of temple robbery easy to avoid.
But when there was a chance of gain, those who
shrink in horror from idols will without misgiving
come into contact with the system which they osten
sibly abominate.
Thus their sin of hypocrisy leads to a still worse sin.
But the process brings discredit not primarily on the
people who are at fault, but on the truth which they
attempt to commend. Nor is it the law only which is
brought into disrepute; as a result of the failure of the
Jews, God is dishonoured. The Gentiles, who ought to
respond to the preaching of the God of Israel, infer what
His character must be from what they see of the conduct
of His people. Their instinctive reaction is a blasphemous
repudiation.
By way of example, Paul accuses Jews of steal
ing, adultery, and temple- robbery , contrary to the
provisions of the law, which they taught the Gentiles-.
There is in Paul's words an added tone of bitter
indignation--the indignation of the high minded Jew
who moved about among the great cities of the pagan
�*^Gerald R. Cragg, 0�. cit. , p. 4l6.
^^Ibid.
world and found the very name of Jew made a by
word by the evil way of its bearers. The dis
honour of the Jew reflected upon his religion.
The basic Jewish attitude to other men was one of contempt
and contempt must ever invite hatred in return.
It was all too true that the Jews did bring the
name of Grod into disrepute because they^ shut them
selves into a rigid little community from which all
others were shut out, and because they showed to
the heathen an attitude of contempt for their worship,
and complete lack of charity for their needs. Real
religion is a thing of the open heart and open door;
Judaism was a religion of the shut heart and shut door.
The Jew secluded and isolated himself from the
people of the world. It is no wonder then, the Gentiles
regarded:
Judaism as a "barbarous superstition." They
regarded the Jews as "The most disgusting of races,"
and as a most contemptible company of slaves. ^8
II. Sin is the failure to understand the primacy of spirit
ual descendancy over against the physical descendancy (Ro
mans 4:16-19).
Abraham believed God, and it xiras reckoned to him
as righteousness. Now to one who works, his wages
are not reckoned- as a gift but as his due. And to
the one who does not work but trusts Him who justifies
the ungodly, his faith is reckoned as righteousness."
(Romans 4:3-5).
^^C. H. Dodd, The Epistle to the Romans (The Moffatt
New Testament Commentary ) , ed. James Moffatt (New York:
Hi^rper and Brothers Publishers, 1932), p. 39 �
^''william Barclay, The Letter to the Romans. The
Daily Bible Study , op . cit � , pp . 45- 46 ,
68
Ibid., p. 43.
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That is why it depends upon faith; in order that the
promise may rest on grace and be guaranteed to all his
descendants, not only to the adherents of the law, but
also to those who share the faith of Abraham, for he is
the father of us all.
Abraham was reckoned righteous, without works of
merit, on the strength of his faith, before he was cir
cumcised. The rite of physical circumcision was given as
an outward sign of the inward firm faith. Inward, un
shakable, unwavering and firm faith was of primary impor
tance and circumcision was of secondary importance. The
claim of the Jew as descending from the lineal descendancy
of Abraham, as more important thain the spiritual descend
ancy was a great fallacy.
The real heirs and the lineal descendants are those
who have this faith which Abraham had. Abraham whole
heartedly believed in God and surrendered himself to God
and that faith became the warp and the woof of his life.
So the sin of the Jew lay in the fact of the failure to
understand the primacy of spiritual heredity over against
physical heredity.
God chooses the people of Israel and begins to
make clear to them that He wants not only the
Jewish nation but all men.�9
^^Francis 0. Ayers, The Ministry of the Lai ty (Phil
adelphia: The Westminster Press, 1952), p. 35.
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III. Sin is the failure to accept the righteousness of God;
and the rejection of Christ (Romans 10:3-6). Paul vehe
mently convinced the Jew that the Doctrine of "Justifica
tion by Faith in Christ" fulfills the law and does not
contradict it; from the example of the Faith of Abraham,
the Father of the Jewish nation. But the Jew was unwilling
to accept God' s righteousness as it was offered freely
through Christ. The Jew failed to understand that God's
Salvation was obtainable and not attainable. The Jew
wilfully, deliberately and stubbornly rejected the offer
of salvation through Christ.
God elects Israel as His elect people and chosen
instrument of Plis special revelation. "That is to
say: The heart contracts in order that � the blood
stream may fill, vivify and serve the whole body.
God singles out Israel for a universal purpose . � .
But the final word of His elective and selective
act of God is "in thee shall all the families of the
earth be blessed." In choosing Israel, God holds
fast to His purpose with the world. 70
The Jewish history ends with the desperate and
ruinous venture . . . now in its degeneracy brought
upon the Jewish nation a catastrophy tersely
described in the memorable sentence of Josephus,
"l shall spesilc my mind here at once brief ly:-That
neither did any city ever suffer such miseries, nor
did any age ever breed a generation more fruitful in
wickedness than this was, from the beginning of the
world. "71
70Hendrik Kraemer, A Theology of the Laity (Phil
adelphia: The Westminster"~Press , 195^7, P� 128-9.
^^R. L. Ottley, A Short Hi s to ry of the Hebrews to
the Roman Period (Cambridge: At the University Press, I915),
pr"28l.
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So Paul concludes that there is universal sway of
sin in the Gentile world and the Jewish world* Th� Gen
tile failed to live up to the standard of light that was
granted to him, and the Jew failed to attain to the right
eousness of God with all his knowledge of the law of Moses.
Both Jew and Gentile are under the sway of sin and in
servitude to sin.
TRANSMISSION OF SIN
The language of St. Paul "Sin came into the
world . . .(Romans 5:12), leaves room for the
communication of a sinful tendency, not only by
heredity in the strict sense of the word, but also
by all that interpenetration of the individuals by
the race which makes it impossible to regard them
as isolated atoms dependent only on birth for their
characteristics. 72
The view taken of the sin of Adam is not so
much that thereby human nature was infected in it
self, but rather that thereby sin, an alien power
got a footing in the world, and involving all men
in actual sin, brought death upon all. 73
The words, "By one man," (Romans 5:12), oblige us
to recognize the idea of the spread of sin from one point
through out the world. Muller, regarding the spread of
sin, and immediate imputation on the posterity of Adam,
wrote:
72e. r. Bernard, "Sin," A Dictionary of the Bible,
ed. James Hastings (New York: . Charles Scribner' s Sons,
1902), p. 535.
7^1bid.
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W� may, however, recognize the unsatisfactoriness
of the theory of immediate imputation, . � . Scrip
ture equally affirms ... a depravity springing
from Adam's fall and interwoven with our nature,
which msikes all men sinners . . . and the personal
guilt of all the descendants of Adam.
Regarding the transmission of sin Wesley taught that,
Adam was a type or representative of mankind, so
that the state of all mankind did so far depend on
Adam that by his sin.all men fell and inherited the
pain, sorrow, death, and punishment which his wicked
ness entailed. 75
Indeed the child is like the parent; and the
depravity of mankind must be traced to its first
representative, who was the parent of the race.7o
Since all mankind descended from Adam by ordinary
generation, they, therefore, sinned with him and fell with
him -in that first transgression. Adam's own nature was so
corrupted and disabled that it could not produce any thing
which was free from impurity and sin. Therefore the de
scendants of Adam have inherited the corruption of his
nature, and a tendency of weak, will, proneness, bias,
inclination, bent toward sin* The Genetic mode and the
generic transmission of sin comes more fully to the posi
tion of the Scripture and Pauline thought. It of course
74julius Muller, The Christian Doctrine of Sin
(Edinburgh: T. & T, Clark, 38 George Street, l'S^5T7"
III, p. 343.
75
Quoted by William R. Cannon, The Theology of John
Wesley (Nashville: Abingdon Press, n,d, ) , p, 198,
^^Ibid. . p, 198,
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synchronizes beautifully with the theory of traducianisra
in the origin of the soul. It is supported by the fact
that genetic transmission rules in all the forms of prop
agated life and determines the likeness of the offspring
to the parentage.
The genetic mode of transmission simply means that
the natural law of heredity reckons with the fact that
God has endowed human beings with the power to produce
not only a body but a soul. 77
Thus every human being since Adam, with the excep
tion of Jesus Christ, is born in sin, "Yet death reigned
from Adam to Moses, even over those whose sins were not
like the transgression of Adam, who was a type of the one
who was to come." (Romans 5j14.RSV),
Regarding the transmission of sin Wiley wrotej
There are three principal theories. First, there
is the Relistic Mode, which regards Adam as the nat
ural head of the race, and his posterity as identi
fied with him in the Original transgression. Second,
there is Representative Mode, which regards Adam as
the legal representative of the race, his sin was
imputed to them as their sin. Here the emphasis is
upon Original sin, rather than inherited depravity.
Third, there is the Genetic Mode, which is based upon
the natural headship of Adam, but regards the conse
quences of his sin, chiefly in the light of inherited
depravity instead of Original sin. 78
77j, Kenneth Grider, "The Origin of Sin: Initially,"
The Word and the Doctrine, ed. Kenneth E. Geiger (Kansas
Cityj Beacon Hill Press, 1965), p. 84.
7^H. Orton Wiley, Christian Theology (Kansas Cityt
Beacon Hill Press, 1952) , 11, p. i09^
5k
The link between anthropology and hamartiology
seems to become pivotal in the question, How does the
origin of sin in the human family become the original sin
of the human family and how is this related to inherited
depravity often spoken of as the total depravity in the
human family. It is important to note the theories of
the Origin of the soul in order to understand the mean
ing of transmission of sin.
Three theories have been commonly accepted by the
church. They are: (l) Pre-exis tence; (2) Creationism;
and (3) Traducianism.
(1) Pre-existence J This theory has the influence
of the teaching of plato, who sought to find an answer
to the question of the character of souls and their sin
in a previous state. It is further asserted by theolo
gians that.
Since all souls were created at the time of
original creation, all shared in the experience and
guilt of Adam's sin. 79
(2) Creationism: This theory holds that the body
is produced by the biological process of conception and
birth but that God creates each human soul and then unites
it with the body. It is interesting to learn that the
Roman Catholic Church generally accept the theory of
79Kenneth J. Grider, o�. cit. , p. 83.
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creationism. This theology also lends itself to the Re
formed church view since,
They maintain that if God created the souls of men,
He must have created them either pure and holy, or
impure and sinful. Since the latter supposition
is inconsistent with the holiness of God, the doctrine
of native depravity must be rejected. 80
(3) Traducianisra:
Is the theory which recognizes that God has
endowed man with procreative powers to produce not
only a body but a soul. The theory implies that
the race is created in Adara, in respect to both
body and soul, and that both are propagated by the
normal biological process of conception and birth. 8l
Therefore as sin came into the world through one
man and death through sin, and so death s|>read to all
men because all men sinned. 82
The truth of transmission of sins is confirmed by
experience that "like begets like." The attitudes, traits,
behaviours and pattern of life, urges, instincts and other
characteristics of children have the seal and signature of
the parent. When this is accepted in terras of the laws of
heredity, the inherited depravity can also be accepted in
terms of transmission of sin. Dr. Delbert R. Rose writes:
The first transgression severed the spiritual
union between men and God, deeply marred the moral
likeness to God, and so depraved man of his original
holiness, that his nature was depraved--set in per-
Orton Wiley, o�. �it. , P. 27.
J. Kenneth Grider, ��. ci t. , p. 83*
"^Romans 5:12.
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versity against its Maker, There after, all descend
ants of the first human pair were begotten in the
image of a fallen humanity. This depravity, self
originated in Adara and Eve, was transraitted by
hereditary processes to all their offspring so that
in the latter it was "inherited" or inbred. "83
� � �
Graduates of colleges, doctors, lawyers, preachers,
professors, farmers, raechanics, all have these spells
of froth and foara, and are pining away; go about the
house for days, and speak to no one; raope said pine
away, and refuse to eat, or smile or speak. Not sick,
not crazy, not melacholyl Inbred sini Inborn angerl
No help from men I God is the only Physician that can
cure a sin-sick soul. 84
He (Adam) was made by God, like God, and for God.
The primitive fellowship in the Garden of Eden was
a normal relationship between infinite holiness and
finite holiness, the infinite Sun of Righteousness
shining upon a finite mirror of righteousness to have
its rays reflected back in a high and holy communion.
The tragedy from which all tragedies have sprung
was enacted by man when he broke his fellowship with
God and fell from holy state. 86
The outbursts of the saints like John Wesley, John
Bunyan and a host of others, when they cried out of the
deep sense of the burden of sin, not actual but inbred
sin; and Paul's outburst of the inner struggle in Romans
^^Delbert R. Rose, "Ruin of Man," A Theology of
Christian Experience (Minneapolis: Bethany Fellowship,
^^S. S. Taylor, Full Salvation, a series of talks on
advanced Christian experience (Boston: McDonald, Gill &
Co., Publishers, Office of the Christian witness, 1886),
pp. 59-^0-
^�^J. Paul Taylor, Holiness The Finished Foundation
(Winona Lake: Light and Life Press, 19^3), p. 19.
^^Ibid. , p. 19.
57
7th chapter signify this transmitted, inherited "disposi
tion" or "condition" or "principle" of "inherited" or
"inbred" sin because of transmission of sin.
THE SEAT OF SIN
But sin which dwells within me. For I know that
nothing good dwells within me, that is, in my flesh.
(Romans 7x17-18).
Strictly speaking this is in the will; but in
a wider sense its seat is in that which moves the
will, namely, in "the flesh." "The Flesh" in St.
Paul denotes not merely sensual � desires and appetites,
but man's entire life so far as it is not determined
by the Spirit of God. 87
It may thus denote also man's rational nature. The
fleshly mind is God- resisting disposition in virtue of
which man in self-sufficiency and pride opposes himself to
God, and withdraws himself from the Spirit of divine life
and love. In short the "flesh" in man is his selfishness.
But neither the flesh in the material sense, nor the human
nature on the whole, are in themselves evil; for the body
may be brought under control and into subjection, and may
become the temple of the Holy Spirit, and its members may
become servants to righteousness unto sanctification. Thus
Wesley wrotei
By sin, I here understand inward sin; any
S7e. r, Bernard, "Sin," A Dictionary of the Bible,
ed. James Hastings (New York: . Charles Scribner' s Sons,
1902), p. 535.
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sinful temper, passion or affection; such as pride,
self-will, love of the world, in any kind or degree;
such as lust, anger, peevishness; any disgositioncontrary to the mind which was in Christ. 88
Wesley further wrote: that "the Apostle Paul
here directly affirms that the flesh, evil nature,
opposes the Spirit, even in believers; that even in
the regenerate there are two principles, "contrary
to one to the other. "89
St. Paul in the 7th chapter vividly speaks of the
inner struggle and conflict. "The flesh" and the spirit
war against each other in man continually. His cry of
anguish and despair in the 7th chapter is an echo of this
inner struggle.
Howard Watkin Jones wrote:
In whom this pure and holy birth is fully brought
forth, the body of death and sin comes to be crucified,
and removed and their hearts united and subjected
to the truth; so as to obey any suggestions or temp
tations of the evil one, and to be free from actual
sinning and transgressing of the law of God, and that
respect perfect, 90
Sin, the principle and disposition, having taken
its seat and lodgement in "the flesh" and "the body," is
using the body as the spring board of its actions and as
the base of its operations.
88
John Wesley, Sermons, ed. E. H, Sugden, II, p, 365.
^^ibid. . pp. 366-367.
90Howard Watkin- Jones , The Holy Spirit from Arminius
to Wesley (London: Epworth Press, 1929), p. 295,
~
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For those who live according to the flesh set
their minds on the things of the flesh, but those
who live according to the Spirit set their minds on
the things of the Spirit. To set the mind on the
flesh is death, but to set the mind on the Spirit is
life and peace, 91
For the mind that is set on the flesh is hostile to
Grod; it does not submit to God's law, indeed it cannot;
and those who are in the flesh cannot please God, 92
Wesley writes:
They that are after the flesh�who remain under
the guidance of corrupt nature, mind the things of
the flesh�have their thoughts and affections fixed
on such things as gratify corrupt nature; namely,
on things visible and temporal; on things of the
earth, on pleasure, praise, or riches; but they who
were after the Spirit--Who are under His guidance,
mind the things of the Spirit�Think of, relish,
love things invisible, eternal; the things which the
Spirit hath revealed, which He works in us, moves us
to, and promises to give us, 93
SIN AS POWER
For sin, finding opportunity in the commandment,
deceived me and by it killed me. (Romans 7:11 RSV).
St. Paul regards sin not as an isolated act, nor as
an accumulation of acts, but as a power which has gained a
lodgement in the flesh (Romans 7:17), enslaving and
paralysing his will. Sin as power is lording over man and
is having dominion over man. Walter Grundmann writes:
^''�Romans 8:5-6, ^^Romans 8:7-8,
93john Wesley, Explanatory Notes Upon the New
Testament (London: The Epworth Press, 1958) , p, 5^7,
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It is remarkable that sin should appear here
personified as a demon. It is indeed demoniac
character, as may be seen in the way it makes use of
God's holy will for its own advancement (Romans:
7il3); the function of the law in the divine purpose
for the world reaches its culminating point when it
shows up sin in its demoniac nature as absolute
hostility to God. 9^
Desire ( epithumia) is not to be limited to the
sensual or sexual sphere, but must be understood in
a comprehensive sense as the mania for self-assertion
over against the claim of God, which bursts into
flame when challenged by the commandment. Here is
the nerve of every kind of sin, from the primal
flouting of God. 95
It is characteristic of any disease that when it
obtains a grip it spreads; and so does sin. Sin and
the offence abound .... Sin is like some trouble
which is allowed to gain a grip. Weeds which are
not eradicated seed themselves and spread ever more
virulently. A source of infection which is not re
moved is a breeding ground of disease. A cancer,
unless it is excised, grows and spreads and develops.
There is in sin an extraordinary power of self-
multiplication. It sweeps like an epidemic, through
life when it has gained the smallest foothold. 96
Paul's terminology embodies the picture of the
slave trade of his daysj when a slave was sold out to a new
master, he was completely and fully under the control and
dictates of the new master, almost as a cog in a wheel, so
to say, though he lived as an individual entity. But his
^^Valter Grundmann, "Sin," Bible Key Words, ed.
Gerhard Kittel, trans. J. R* Coats (New York: Harper &
Row, 1951), p. 80.
^�^Ibid. , p. 79.
^^William Barclay, Tlie Mind of Paul (New York:
Harper and Brothers, I958), p. I88.
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whole behaviour, outlook on life, and pattern of life were
fashioned by the continuous and constant dictates of the
master; so much so, that the slave lost almost all his
individual nature and imbibed the second nature of taking
orders or to be played about by the whims and fauicies of
the master. He took a new nature and pattern of life of
being in servitude to the master.
This picture of the slave in bondage is the picture
which St. Paul applies to the sinner who is under the power
of sin. Sin has control over man and power over him. Sin
having taken its seat in the flesh, that. is the fleshly
desires, ( epithumia) , reigns the reign of death in man.
Man's life is centrally controlled by sin with its central
location and head quarters in the flesh.
Man's motives and urges are under the sway of sin
which has ii;s controlling station in the desires of the
flesh or soma or sarx. Human flesh has a tendency or dis
position, inclination or proneness toward sin. Being
aware of this fact sin makes use of this inclination and
gains entrance into man's life and lords and overlords in
his life. As long as man yields himself to the lordship of
sin, man is under the power and control of sin. Man's
life is tossed to and fro like the leaves of a tree in a
gust of wind. Sin has so great a grip over man's life
that it appears that the only thing left for man is to
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yield more and more into the firmer grip of sin and to
sink deeper and deeper in sin. His condition has gone
from bad to worse, sunk in sin, to such an extent that he
has reached the bed-rock of his potentiality to free him
self from the power of sin. Sin has rendered him so
impotent to free himself from the power of sin by his own
efforts. The only way left for him is to rely upon the
Redeemer. Flesh is not essentially or necessarily evil--
it is the occasion or vehicle of sin.
The relationship of the body to the "flesh": as?an
evil influence is to be noteds (l) "The body (i.e., the
material body as such)," writes William M. Arnett, "is
� �
not sin, but instrumental." "Neither yield ye your mem-
bers as instruments of unrighteousness unto sin: but
yield yourselves unto God, as those alive from the dead,
and your members as instruments of righteousness unto
God." (Romans 6:13). (2) "Flesh" designated as an evil
principle or influence, does not mean the body as is clear
in Romans 8:8.
Joseph Henry Thayer concerning the "flesh" as an
evil force or influence writes: "when either expressly or
tacitly opposed to the Spirit (i.e., "the Spirit of God" or
The Holy Spirit), * sarx (flesh)* has an ethical sense and
� �
denotes mere human nature, the earthly nature of man apart
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from divine influence, and therefore prone to sin and
opposed to God. "97
Ernest De Witt Burton commenting on Romans 7 t 2k
writes:
The view most consistent with Pauline useage is
that which takes sarx as standing for a corporeally
conditioned being (referring to man of course) and
hamartia as in effect the predicate of a synthetic
proposition. The whole phrase then means simply
that when Christ came he did not differ in outward
appearance from sinful men. 98
The passage is one of several that bear testimony
that Paul was not blind to the obvious fact of human
experience that the tendency to sin is closely asso
ciated with the physical nature; but it by no means
follows nor is it probable that the body as such is,
in his view, the compelling cause of sin. 99
"Flesh" as an evil influence is the principle of
indwelling sin or indwelling corruption. The phrase,
"sin that dwelleth in me," as expressed by Paul is Romans
7:17 and 20, specifies this innate and inborn corruption.
Hence, "l find then a law, that, when I would do good, evil
is present with me." (Romans 7j21).
William M. Arnett in lecture notes, writes: "flesh"
as an evil influence is a motivating principle of evil in
97 seph Henry Thayer, Greek-Engli sh-Lexicon of the
New Testament (Grand Rapids, Michigan: Zondervan Publish-
iTTg House, 1965), p. 571.
^^Ernest De Witt Burton, Spirit, Soul , and Flesh
(Chicago: The University of Chicago Press, I9THT, p. 195.
99ibid.
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human personality. It is a sinful condition or principle
with which we are born, a bias toward wrong."
The Apostle Paul taught that the "flesh" (sarx),
the principle of indwelling corruption, was existent in
born again believers, not as a ruling power, but as a
foreign principle which always attempted to manifest it
self through human nature. The apostle Paul also taught
that the "flesh," with its affections and lusts, could be
crucified or destroyed in a moment of time, while the
physical body continues to live. In this connection it
should be noted that Paul did not identify sin and the
human body . Sin was moral depravity.
"Flesh" as a sinful principle, or condition of
moral corruption, is given various names or designations
in the Epistle to the Romans: (l) "Sin that dwelleth in
me" or "the indwelling sin in me" (Romans 7:17, 20); (2)
"the body of sin" (Romans 6:6); (3) "the flesh" (sarx)
� � � �
(Romans 7*5); ik) "the carnal mind" (Romans 8:7); (5) "The
sin in the flesh" (Romans 8:3); (6) "the law of sin which
is in my members" (Romans 7�23); (7) "old mein" (Romans 6:6).
These terms or phrases do not refer to acts of
transgression, but to the corrupt nature, inborn which tends
to evil.
SIN AND LAW
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Since through the law comes knowledge of sin.
(Romans 3j20).
Sin indeed was in the world before the law was
given, but sin is not counted where there is no law,
(Romans 5:13 RSV).
Sin comes through the law, as it is only when
the agent is capable of laying down general rules
that he begins to be sensible of deviations from
them. 100
Sin is universally present in all persons, and one
is made aware of this sin through the law.lOl
So the function of the Law is to actualize the
sinful propensity as transgression, and unveil the
true character of sin as enmity against God.
(Romans 8; 7); it is to transform the potential energy
of a state into the kinetic energy of a sinful act;
and further, to establish guilt and ratify the
death penalty. 102
It is inevitable that Paul should connect the
Law and sin. There are two senses in which the
Law so to speak, produced sin. The Law defines
sin; where there is no law there can be no sin;
and in that sense the Law creates sin, 103
An example from the road traffic rules will eluci
date the point. For a long time it may be quite legal to
drive a motor car up and down a street in either direction.
100James S, Candlish, The Biblical Doctrine of Sin
(Edinburgh: T, & T. Clark, n.d,), p, 77.
�'�^�'�Kenneth Kinghorn, "Biblical Concepts of Sin,"
Wesleyan Theological Journal, I (Spring, I966), p. 23.-
102^^alter Grundmann, "Sin," Bible Key Words, ed,
Gerhard Kittel, Vol. I (New York:- Harper and Row, 1951)�
p. 78.
103wiiiiam Barclay, op, cit. , p, 185.
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Then nevr traffic regulations are introduced whereby the
street becomes a one-way street. By the enacting of that
law a quite new breach of the law has been created. Before
the passing of the law it was perfectly legal to drive up
and down the street in either direction; now it is only
legal to drive in one direction and to drive in the other
direction is a newly created breach of the law. From the
legal point of view a new sin has been created. So then
without the law there can be no sin. (Romans 3j20).
But there is another and much more dangerous
sense, in which the Law provokes sin. It is a
characteristic of human nature that as soon as a
thing is forbidden it becomes desirable. It is the
grass on the other side of the fence that is always
most succulent .
This is the meaning of St. Paul when he writes*
If it had not been for the law, I should not have
known sin. I should not have known what it is to
covet if the law had not said, "You shall not covet."
But sin finding opportunity in the commandment,
wrought in me all kinds of coveteousness . Apart
from the law sin lies dead. I was once alive apart
from the law, but when the commandment came, sin
revived and I died.^^^
For sin, finding opportunity in the commandment,
deceived me and by it killed me. (Romans 7:11).
Here is the universal dilemma of human experience.
The law, which is intended to forbid and to control sin,
provokes sin, because of the fatal fascination of the for-
^^\illiam Barclay, og. cit. , p. 18$.
^^�^Romans 7x7-9*
67
bidden thing. So then it is obviously evident that in a
double sens� sin and the law are closely connected. The
law defines sin, and therefore in a sense "creates" sin.
The law by forbidding a thing awakens a desire for it.
When a thing is forbidden by law, the immediate human re
sponse is a desire for it. As Paul insists, without the
JLaw there can be no sin.
As a result of all this, the real effect of the
law is to keep a man subject to his sin. As the
prison holds the prisoner captive, as the pai dagos
keeps the boy under his authority, so man is locked
up by the lav^ under sin and this happens according
to the verdict of the law.l06
Law covered morally the entire range of human
behaviour, and in that sense the law has never been
set aside ... in one point or another you will
find the human life inconsistent, crooked and sinful.
St. Paul was a law keeper and while justifying his
zeal for the law he says that when he became an offender
in one point he was guilty of all. He found the very
principle of law keeping by which he had been living, as
he thought, was the same principle that brought about his
condemnation.
�^^^Herraann Kleiknecht and W. Gutbrod, "Law," Bible
I^ey Words, ed. Gerhard Kittel, Vol. IV (New York: -Harper
&Row, 1962), p. 112.
^^^Tora Westwood, Romans , A Court Room Drama (New
Yorkj Loizean and Brothers, 19^9) � P* 137.
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SIN AND DEATH
"For the, wages of sin is death." (Romans 6:23 RSV).
Joseph S. Exell states that the fruits of sin are:
(1) It is unprofitable, (2) it is shameful, (3) it
is fatal, (4) sin ends in death. Death is the certain
consequence of sin. Death in this sense, means the
separation of the soul from the favour, the presence,
and the Spirit of God.l08
It is like the poison-tree in traveller's stories,
tempting weary^ men to rest beneath its thick foliage,
and insinuating death into the limbs that relax in
the fatal coolness of its shade. 109
It is a kind of personification like a master
"the sin" pays wages, namely this sin power that
entered the world by the one act of Adam and by that
one act of his enslaved us all. Nor should we for
get that "the death" came in with "the sin" and by
its very coming it got hold of us. HO
That was the start; now Paul is stating the (telos)
end, when sinners finish their earthly existence.
Then Paul says, sin power pays them off, hands them
their wages, and these are "death" the death which the
sin brought in, death in its finality, external and
irrevocable separation from God.m
Here Paul uses the term "wages" because the death
earned for us by Adam's first sin is not paid out to us in
Jo seph S. Exell, Romans, The Biblical Illus
trator (Grand Rapids, Michigan: Baker Book House, 19^3),
p. 532.
�^"^^R. C. H. Lenski, The Interpretation of St. Paul' s
Epistle to the Romans (Columbus, Ohio: Wartburg Press,
19^0), p. k35.
ll^Ibid.
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full until we come to the end of our career as slaves of
the sin. Death is paid out as wages shows hovr they were
earned for all by one man (Adam).
The game is not worth the candle, according to
the French proverb. The thing you buy is not worth
the price you pay for it. Sin is like a great forest
tree that we sometimes see standing up green in its
leafy beauty and spreading a broad show over half a
field; but when we get round on the other side there
is a great dark hollow in the very heart of it, and
corruption is at work there.
The wages of sin is death, the immediate death of
the soul which means its separation from the favour and
fellowship with God.
Joseph S. Exell, 0�. cit. , p. 532.
CHAPTER III
THE CONCEPT OF SIN IN THE BHAGAVAD GITA
The historical setting of the teaching of the
Bhagavad Gitaj The central message of the teaching of the
Bhagavad Gita becomes illuminating when effort is made to
understand its significance from the point of the occasion
of its teaching. The armies of the Kauravas and Pandavas
were gathered on the battle field of Kuruksethra, near
Delhi, India. Sri Krishna is the charioteer to Arjuna
the great warrior of the Pandavas, (five brothers),
Krishna pulled up the chariot on the battle field of
Kurukshethra o^st on the eve of the great Kuru-Pandava
war, so that Arjuna, the outstanding hero of the Pandavas
might review the opposing armies. From his chariot Arjuna
saw before him his own kinsmen arrayed on both sides and
ready to plunge into bloody war.
The sight drove Arjuna into a state of despondency.
The idea of killing his near, dear and respected ones and
shedding their blood on the battle field was shocking. How
could he take part in such a heinous affair of blood shed?
Blinded by greed for earthly kingdoms and jealously of his
enemies the opposite party might rush into it. But it was
not certainly not for him to have anything to do with such
an inhuman warfare. No not for victory and recovery of
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their lost kingdom nor even for the gain of heaven, could
he be tempted into it. He could not, for any thing in
heaven and earth, stoop so low as to have a hand in such
an ignoble act. His whole system revolted against the
idea of killing his own kith and kin.
In such a state of utter despondency, having become
thoroughly upset by such thoughts, Arjuna refused to fight,
�ind asked his divine charioteer to turn round. Krishna,
however, did not let him have his way as he desired. In
stead, he charged Arjuna for giving himself up to a spell
of mental weeJiness.
He pointed out that Arjuna was under a delusion and
had confounded mere emotionalism with spirituality. As a
cultured Aryan he ought to have known better�his behavior
was unworthy of himself. It was not only not in keeping
with his fame as a great hero but also denied his entry
into heaven. It was a righteous war, which as a kshatriya,
it was his bounden duty to fight. He was not only duty
bound but religiously bound, his religion required it.
He was to follow the Kshatriya code of duties commanded by
the Shastras. It was not for him to leave
that fight and
war on the battle field and retire into
the forest for
meditation and contemplation.
Having heard this teaching from Krishna, Ar juna* s
confusion was worse confounded. He could not reconcile
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himself to the obviously cruel bloodshed. In his outburst
he told Krishna plainly that he was not a seeker of any
thing here or hereafter. Neither fame nor heaven had any
charm for him. All that he cared for was perfection.
Now could the slaughter of his own kinsmen and relatives
fit in with a purely spiritual aim of life? Was there no
contradiction between such an atrocious deed and spirit-
ual progress? That was his problem. Unless this was
solved it would not be possible for him to fight the war.
He, therefore, prayed very earnestly to his divine
charioteer, Krishna, to help him out of his dilemma.
So the battle field was the place and the occasion
of teaching of the Bhagavad Gita where Krishna solved
Arjuna' s despondency and dilemma by his brilliant dis
courses.
KAHMA DEFINED
Know the origin of karma (of the nature of sacri
fices) to be in Brahma (the Veda) and the Brahma
springs from the Imperishable. Therefore the Brahma,
which comprehends all, ever centers round the sacri
fice.!
The word karma means literally action, but in the
doctrine means the inevitable working out of action
in new life. The idea is that a man s body, character,
capacities, and temperament, his birth, wealth, and
�^Tbe Bhagavad Gita 3:15, trans. S. Radhakrishnan
(London: George Allen & Unwin, I963), p. 137.
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station, and the whole of his experience in life,
whether of happiness or of sorrow, together form
the just recompense for his deeds, good and bad,
done in earlier existences. 2
The expiation works itself out not only in his
passive experience, but in his actions also* Then
these new actions form new karma which roust neces
sarily be expiated in another existence; so that,
as fast as the clock of retribution runs down, it
winds itself up again, as Deussen remarks. 3
Every good action ennobles it in some degree and
helps to loosen the grip of the sense-world, while
every bad action degrades it and gives the world a
greater hold; so that man who persists in right
action makes steady progress towards perfection,
while continued vice plunges the soul in corruption
ever deeper. No man reaches complete soul health
until he has spent many lives in strenuous well
doing.^
Radhakrishnan, philosopher and president of
India, writes:
We cannot confuse belief in karma with an easy
going fatalism. It is the very opposite of fatalism.
It deletes chance, for it says that even the smallest
happening has its cause in the past and its result in
the future. It does not accept the theory of pre
determination or the idea of an over- ruling providence.
If we find ourselves helpless and unhappy we are not
condemned by a deity outside of ourselves. "5
J, N. Parquhar, The Crown of Hinduism (London: Hump-
hery Milford, Oxford University Press, 1915), P- 137.
N. Farquhar, A Primer of Hinduism (London:
Oxford University Pre"ss, 1912), p. 40.
^J. N. Farquhar, 0�. cit. , p. 137.
-5s. Radhakrishnan, "Hinduism," The Legacy of India,
ed. G. T. Garratt (Oxford: At the University Press, 1937),
p. 284.
7k
Hadhakrishnan writes:
The law of karma tells us that the individual
life is not a term, but a series. Fresh opportu
nities will open to us until we reach the end of the
journey. The historical forms we assume will depend
on our work in the past. Heaven and hell are higher
and lower stages in one continuous movement. They
are not external to the experiencing individuals.
Purification is by means of purgation. The wages
of sin is suffering. We need not regard sin as orig
inal and virtue as vicarious."
The Gita teaches the meaning of karma, good karma
and bad karma in the third and fourth chapters. The
English translation uses the word action.
What is action, what inaction? Even the wise are
herein perplexed. Therefore I will declare to thee
the action by knowing which thou shalt be loosed from
evil. 7
It is needful to discriminate action, to dis
criminate unlawful action, and to discriminate in
action; mysterious is the path of action. 8
Karma is the name given to the creative force
that brings beings into existence. 9
Karma is the creative impulse out of which life's
forms issue. The whole cosmic evolution is called
karma. 10
�S. Radhakrishnan, The Hindu View of Life (New York:
The MacMillan Company, 1957) , p.
Gita 4:l6, (trans.) Annie Besant,
^Ibid. , 4:17.
^Gita 8:3, (trans.) S, Radhakrishnan.
10s, Radhakrishnan, 0�, cit. , p. 227.
EFFECTS OF KARMA
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A man's destiny in this world is determined by
his karma: "As among a thousand cows, a calf will
find its mother so the deed previously done will
find and follow its doer ( Ramayana ) . "^^
Karma offers a ready answer to all the inequalities and
the seeming irrationalities of existence. You are today
what you have been in the past. The existing inequalities
of mankind are explained in terms of the law of karma
which is the divine impersonal dispenser of justice. It
is for many Hindus a source of peace because what must be
must be, for so it is ordained by one's own karma in some
previous existence.
Having enjoyed the spacious world of heaven, they
enter (return to) the world of mortals, when their
merit is exhausted; thus conforming to the doctrine
enjoined in the three Vedas and desirous of enjoy
ments, they obtain the changeable (what is subject
to birth and death ).12
The teacher here refers to the Vedic theory that
those who perform the prescribed ritual gain heavenly
enjoyments after death and points out how it cannot
be regarded as the highest goal. Such men are bound
by the law of karma as they are still lured by desire,
kama, and they will return to this procession since
they act from an ego-centre and since their ignorance
is not destroyed.!-^
�^"^Herbert Jai Singh, Mj; Neighbours (Bangalore:
Christian Institute for the Study of Religion and Society,
19^5)� P- 13.
l%ita 9:21, (trans.) Dr. Radhakrishnan.
^^Ibid. , p. 246.
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He who thus knoweth My divine birth and action,
in its essence, having abandoned the body, Cometh
not to birth again, but cometh unto Me, 0 Arjuna,!^
They who refuged in Me strive for liberation from
birth and death, they know the Eternal, the whole
self-knowledge and all action. 15
Related to the doctrine of Karma is the faith in
rebirth and the immortality of the soul.
According to Hinduism it may be true that we are
not going to die, but 'that we shall live through
transmigration, and come back into this world. But
1115"everlasting life!
TRANSMIGRATION OP SOUL
Transmigration is understood to mean the theory that
the soul is not restricted to particular forms. From one
life to another, the soul may move up into higher forms.
Some proponants would theorize the soul can progress up
wards from human form to god form or can regress downwards
from human form to animal form; to insect form; to plant
form or even to mineral form.
Inherent in a philosophy of transmigration of the
Gita is the belief in a cosmic soul, which permeates the
entire universe. Each element, therefore, contains a par-
l^Gita ki9, (trans.) Annie Besant.
�^�^Gita 7*29, (trans.) Annie Besant.
�^^A. J. Appasamy (ed. ), The Cross is Heaven. World
Christian Books (London: United Society for Christian
Literature, Lutterworth Press, 1957), p. 89.
77
tide of such cosmic soul. The doctrine of karma-Samsara,
writes P. D. Devanandan:
Obviously it is based on the principle that world
life is conditioned by change, impermanence and suf
fering. But behind all these changes there is a law,
the law of deed.l7
Karma means deed, that which is done. Every deed
has its consequences in endless sucession, becoming
more and more complicated as life advances from stage
to stage. Actually the consequences are carried
over from life to another. Nothing can breeOc the
sequence . 1^
Samsara, "wandering," is the idea which we clothe
in the words . "raeterasychosis" or "transmigration of
souls." In India it means that individual souls
(jivas), conditioned forms of the unconditioned supreme
Atman, exist in infinite numbers everlastingly from
beginningless time, and pass from body to body in an
eternal course of experience, of which every instant is
determined by the merit or demerit of previous works
(karma) . 19
Professor D. S. Sharma writes:
Hinduism teaches that all creatures, as long as
they are creatures, are involved in this time process
which is called samsara, the state of each in any
particular life depending upon the good or evil it
has done in the preceding lives. 20
At the close of many births the man full of wisdom
17p^ Devanandan, Christian Concern in Hinduism
(Bangalore: Christian Institute for the study of Religion
and Society, 19^1), p. 25.
l^Ibid.
�''9Bhagavad Gita, trans, by Lionel D, Barnett (London:
J. M. Dent and Sons), p. 10.
^^D. S. Sharma, The Basic Beliefs of Hinduism
(Calcutta: Y.M.C.A. Publishing House, 1953), p. 22.
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Cometh unto Me; "Vasudeva is all," saith is he,
the Mahatma, very difficult to find. 21
Even the most sinful man can cross over the ocean
of Samsara by means of the boat of knowledge alone. 22
Even if thou art the most sinful of all sinners,
yet shalt thou cross over all sin by the raft of wis
dom. 23
As the burning fire reduces fuel to ashes, 0
Arjuna, so doth the fire of wisdom reduce all actions
to ashes. 2i^
KAHMA AND NISHKAMAKAPMA
But if thou wilt not carry on this righteous
warfare, then casting away thine own duty and thine
honour, thou wilt incur sin. (Gita 2j33)�
I. Sin is the failure to perform one's own (svadharma)
duty.
According to the teaching of the Gita this is
axiomatic in the sense that an individual is duty bound
throughout his life. To do one's own duty, even ill-
performed is better than another's duty well-performed,
"Better is one's own duty though destitute of merits than
the well executed duty of another. He who doeth the duty
laid down by his own nature incurreth not sin." (Gita
18:47).
^�^Gita 7:19, (trans,) Annie Besant.
^^Chandradhar Sharma, Indi an Philosophy , Barnes &
Noble, 19^2, p. 22.
23Gita 4:36. ^^Gita 4:37.
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Man reacheth perfection by each being intent
on his own duty. Listen thou how perfection is
won by him who is intent on his own duty. 25
Prowess, splendour, firmness, desterity, and
also not flying from battle, generosity, the nature
of a ruler, are the Kshattrlya duty, born of his own
nature . 26
There is a great necessity laid upon each individual
to be mindful of his own duty and to do all he can to per
form that duty. Man has to tadse pleasure in performing
his own duty in the strata of society that he finds him
self. Each individual is born into this world in a certain
strata of society which has its fixed duties. Each man
finds his duties as he comes into this world. By natural
birth one finds himself duty bound to the duty of the
strata of society that he is born in. One has to perform
his own fixed duties as a worship unto God and win per
fection.
Upon entering this world each individual finds him
self in an environment with this fixed duty. Any failure
to perform one's (svadharma) own duty is sin as insisted
by the Gita. "But if thou wilt not carry on this righteous
warfare, then casting away thine own duty and thine honour,
thou wilt incur sin." (Gita 2*33). The significance of
this is understandable in a fixed environment with its
18:45, (trans,) Annie Besant.
2%ita 18:43.
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fixed duties to be performed, but hovr is it understandable
on a battle field, Arjuna asks in his despondent mood. Is
this truth applicable to a situation as Arjuna finds him
self on the battle field where he had to shed the blood of
his kinsmen? Krishna in reply answers in the affirmative
and convinces Arjuna saying that it was all the more
applicable in the light of the Kshattrlya (dharma) duty of
his birth.
Further, looking to thine own duty thou shouldst
not tremble; for there is nothing more welcome to a
Kshattrlya than righteous war. 27
Happy the Kshattriyas, 0 Partha, who obtain such
a fight, offered unsought as an open door to heaven. 28
Slain, thou wilt obtain heaven; victorious, thou
wilt enjoy the earth; therefore stand up, 0 son of
Kunti, resolute to fight. 29
There is no question of dignity involved here.
This is the law of growth. Svadharma is not the sort
of thing that one takes up because one thinks it is
noble, or gives up because it seems lowly. In fact
it is neither great nor small. It is equal to our .
measure. In the words of the Gita, "One's own
dharma even devoid of merit, is the best for one- self. 30
One's dharma consists in following one's true
27
Gita 2j31, (trans.) Annie Besant,
^^Gita 2j32, (trans.) Annie Besant.
29Gita 2:37, (trans.) Annie Besant,
30vinoba Bhave, Talks on the Gita (New York: The
MacMillan Company, i960), p. 20.
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vocation. Hie question is not whether it is high or low,
easy or difficult. The growth must be real; the evolution
must be a genuine process. Svadharma comes to one natUi*-
rally. Before we were born, our society existed, our
parents existed, our neighbours existed. We are born into
this stream of existence.
To serve the parents who gave life becomes my
duty from birth; so too, the duty of serving the
society into which I am born. The truth is that,
as we are born, our svadharma (one's own duty) is
also born with us. 31
But we can also say that it is also there waiting
for us even before we are born; for it is the purpose
of our being born. We are born to fulfill it. 32
Bhave compares svadharma to one's mother:
It was not left to me to choose my mother in this
birth. It had already been determined for me. No
matter what sort of person she is, there is no
pushing her away. This is precisely the case with
svadharma� it is inescapable. Besides svadharma,
we have nothing else to rely on, to rest in. To
disown one's svadharma is to disown oneslef, to
commit suicide. That is why no one should ever let
go his hold on svadharma. 33
Radhakrishnan writes:
A man born in a particular group is trained to
its manner, and will find it extremely hard to adjust
himself to a new way. Each man is said to have his
own specific nature (svabhava) fitting him for his
own specific function (svadhaz^a), and changes of
-^�^Vinoba Bhave, �2- cit. , p, 26,
^^Ibid.
,
^^Ibid..
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dharma or function are not encouraged. ^4
That war was not just an ordinary conflict of
mutually exclusive interests but a human drama with
a profound inner meaning. That inner meaning appears
as the dilemma of Arjuna which is made the occasion
for the Bhagavad Gita. 35
The author of the Bhagavad Gita believes that the
divisions of castes are in accordance with each man's
character and aptitude. Karma is adapted to guna,
and our qualities in nature can be altered only
gradually . 3o
Swami Nirvedananda writes:
Now what is the essential nature of man? The
Hindus uphold that it is the power of becoming
divine that marks out man from all other beings.
This power, therefore, is manavadharma (innate
nature ) � 37
Taking as equal pleasure and pain, gain and loss,
victory and defeat, gird thee for the battle; thus
thou Shalt not incur sin. 38
Thus it is very plain to discern that a man is born
into this world into a fixed station in life, according to
the strata of the social structure; and with a fixed func
tion to perform, fixed role to play, and a fixed duty to
^^S. Hadhal^rishnan, The Hindu View of Life (New
York: The MacMillan Company, 1957) , p. JII.
3%. G. Gokhale, Indian Thought Through The Ages
(New York: Asia Publishing House, 19^1), p. 174.
^^S. Radhakrishnan, op* cit. , p. III.
37swami Nirvedananda, Hinduism At A Glance (Bengal:
Vidyamandira Dhakuria, 1944), p. 17.
^^Gita 2:38, (trans.) Annie Besant.
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perform according to his aptitude. Any failure in this
regard is sin according to the teaching of the Gita. The
performance of one's own duty is an imperative and demanded
of each individual. It was all the more imperative that
Arjuna should fight the just war as his own svadharma
demands that he should fight. He is bound by his own
Kshattrlya dharma to fight and perform his duty. In this
sense any failure to fight is sin. Under the circumstances
When Arjuna is in a state of despondency, Krishna exhorts
him to the effect that his hesitancy and failure to fight
would be even worse sin than the sin he was trying to
avoid.
II. Sin is the failure to understand the significance
of nishkamakarma.
Thy business is with the action only, never with
its fruits; so let not the fruit of action be thy
motive, nor be thou to inaction attached. (Gita
Aldous Huxley writes:
Self-abnegation, according to the Gita, can be
� achieved by the practice of two all-inclusive
virtues--love and non- attachment . The latter is
the same thing as that "holy indifference," . . ,
He who refers every action to God� and has no aims
save His Glory, will find rest everywhere . 39
So long as we practice this holy indifference to
the fruits of action, "no lawful occupation will
�^Aldous Huxley, "introduction," Bhagavad Gita
(New York: The New American Library, 1951), p. 20.
separate us from God; on the contrary, it can be made
a me^s of closer union. 40
Perform every action with your heart fixed on
the Supreme Lord. Renounce, attachment to the fruits.
Be even tempered in success and failure; for it is
this evenness of temper which is meant by yoga.^1
The heart's devotion must be laid on the altar,
and from that pure offering a knowledge of divine
life will arise. This is Krishna's doctrine of
disinterestedness, of detachment. 42
Arjuna should perform his prescribed action, not
for personal gain, and not led by the passions. This
is the yoga of action.
Sin is the desire to look for Karma-phala, the fruit
out of the work performed. It is sin to expect some kind
of fruit and reward out of the work that is performed.
Usually, a work brings, as its sure effect (karma-
Phala) either pain or pleasure in this life or the
next one. Thus each work performed by us adds a
link to our bondage of samsara (repeated births).
This is the rigorous law of karma and normally we
have no escape from this, 44
This production of karma-phala is an essential
feature of karma. But through the contrivance of
karma-yoga, this essential feature is wiped out.
Gita 2:48, (trans.) Swami Prbhavananda and
Isherwood (New York: The New American Library, 1951),
p. 40.
Charles Johnston, "introduction," Bhagavad Gi
(New York: Charles Johnston, Flushing, 190b), p, XV,
40
Ibid � , P� 20.
^^Swami Nirvedananda, Hinduism At A Glance (Bengal:
Vidyamandira, Dhakuria, 1944), p. 98.
85
Karma becomes barren. Instead of adding a link to
our bondage, the same work is done through yoga
makes our release (mukti). The work is transformed
essentially into spiritual practice. ^5
Now, what is this yoga that can bring such a miracle?
Yoga is defined in the Gita as sameness of mind under all
circumstances, that is, equanimity (Gita 2:48). This
yoga requires that while doing a work one' s mind must not
be tossed to and fro by any desire for its result. Du ty
for duty ' s sake is the formula, profit or loss, triumph or
defeat (Gita 3:2?) .
What ever may be the result, it has to be received
with equal grace. Such a balanced pose of mind is
called yoga. And when with such a mental poise one
performs all one's duties, one is said to be a karma-
yogi . 46
So sin is the lack of such a balanced pose of mind; and a
failure to perform one's duties with such mental poise.
If the karma-yogi is a farmer, he will till the
land, considering it his svadharma. His stomach of course
will be filled; but he does not work for filling his stomach.
He looks upon food as a means by which he keeps his body fit
for the task of tilling the land. The end is svadharma
and food is the means.
But to the farmer who is not a karma-yogi, filling
.his stomach is the end, and his svadharma (duty),
farming is the means. The two attitudes are thus
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opposed to each other.
He also receives the great gift of chi tta- shuddi ,
purity of mind. "Purity through action," it is
called. Action is a means to inward purity; but not
the routine action of every body. What brings about
inward purity is the charged action of the karma-yogi � 48
Parquhar writes:
Hie commands of karma-yoga are: Give up all desire
for the fruits of action, and thereby fulfil the philo
sophic ideal but continue to do your ordinary duty as
a member of a Hindu family and caste.
III. Sin is the failure to recognize the immortality of the
soul .
Ihe teaching of the Gita on the immortality of the
soul is very plain. Soul is immortal, eternal and immeas
urable and is entombed in the body.
These bodies of the embodied One, who is eternal,
indestructible and immeasurable, are known as finite.
Therefore fight 0 Bharata.50
He who regardeth this as a slayer, and he who
thinketh he is slain, both of them are ignorant. He
slayeth not nor is he slain, 51
^''Vinoba Bhave, Talks On The Gita (New York: The
MacMillan Company, i960), p. "53.
^^Ibid. , p. 45.
^^J, N, Farquhar, Gita And Go spel (Madras: The
Christian Literature Society for India, 1917), p. 30.
�^^Gita 2: 18, (trans.) Annie Besant.
.^^Gi ta 2:19, (trans.) Annie Besant (London: Theo* ^
sophical Publishing Society, I906) , p, 30.
8?
He is not born, nor doth he die; nor having been,
ceaseth he any more to be, unborn perpetual, eternal
and ancient, he is not slain when the body is
slaughtered. 52
As a man, casting off worn-out garments, taketh
new ones, so the dweller in the body, casting off
Worn-out bodies, entereth into other that are new, 53
Weapons cleave him not, nor fir� burneth him,
nor waters wet him, nor wind drieth him away. 54
For certain is death for the born, and certain is
birth for the dead; therefore over the inevitable
thou shouldst not grieve. 55
It is to be noted that it is not enough to per
form one's own duty (svadharma) with determination.
Something more is required; it is necessary to be
away to two other principles also. One is: "l am
not this mortal body: the body is only the outer
covering." Ihe other is: "l am the spirit that
never dies^, that cannot be cut up, that pervades
everything. 56
When one tries to have a harmonious blending of
these two principles, one attains the perfect truth. Ihe
body is like one's old clothes. When the old clothes wear
out we are in for new ones. If one's body were to stick
forever to the soul, the soul would be, says Bhave, in
plight, "it would stop growing; its joy would vanish; the
light of its knowledge would become dim.-^^ This is exactly
^^Gita 2:20. ^^Gita 2:22.
^^Gita 2:23. ^%i ta 2:27.
�^^Vinoba Bhave, ��. cit, , p, 27.
�^^Ibid., p. 28.
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the reason why the destruction of the body cannot be some
thing to grieve over.
IV. Sin is the failure to recognize the identity of the
individual soul with the World-Soul, Brahman.
I am seated in the hearts of all, and from Me
memory and wisdom and their absence. (Gita l$il5) �
Nor at any time verily was I not, nor thou, nor
these princes of men, nor shall we ever cease to be,
hereafter. 58
As the dweller in the body experienceth in the body
childhood, youth, old age, so passeth he on to another
body; the steadfast one grieveth not thereat. 59
Ibat in which the mind finds rest, quieted by the
practice of yoga; that in which he, seeing the SELF
by the SELF, in the SELF is satisfied. ^0
Let him raise the self by the SELF and not let the
self become depressed; for verily is the SELF the
friend of the self, and also the SELF the self's
enemy. ^I
The SELF is the friend of the self of him in whom
the self by the SELF is vanquished; but to the unsub
dued self the SELF verily becometh hostile as an
enemy. 62
The Gita teaches the Upani shad's teaching of 'TAT
TVAM ASI' which means 'THAT THOU ART,' the identification
of the individual soul with the World-Soul, Brahman. The
knowledge of the self as a part of the Supreme SELF is to be
realized through the practice of yoga. When one realizes
�^^Gi ta 2:12, (trans.) Annie Besant.
^^Gita 2:13. ^QGita 6:20.
^^Gita 6:5. ^^Gita 6:6.
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the identity of the self with the Supreme SELF his whole
outlook on life changes and attains steadfastness. He is
not grieved over the slaughter of the body in the warfare
as long as he knows that his soul is part of Brahman and is
unhurt.
One has to foster the body because only so one can
perform one's svadharma. It is all the same to the spoon
whether you serve sweet with it, or rice with it. Vinoba
Bhave writes: "it does not feel pleased in the one case
or dissatisfied in the other. . . . The body is to be paid
its due hire ... no more than that. We have to Use the
charaka (Spinning wheel) for spinning, so it is necessary
to oil it. In the same way, we get work out of the body,
we have to give it fuel."^3 Day and night we are apt to
worry about how fat or how thin our bodies are and have
become. One would think that there is no other joy in the
world.
Vinoba Bhave further writes:
The seeker after perfection needs to abandon
the crooked ways of (i) adharma (what is not one's
dharma, duty) and paradharmav (some one else's dharma,
duty). (ii) The body perishes every moment; with
this understanding one has to use it for the sake of
one's svadharma; (duty). (iii) Let him be constantly
aware that the self is indestructible; all-pervasive;
and let him remove from his heart the distinction of
"mine" and "thine. "^^
^^Vinoba Bhave, op. cit. , p. 30. ^^bid. , p. 31.
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Man is to realize that he is the very Brahman and so
live accordingly and perform all his duties of svadharama.
Any failure to realize this is sin according to the Gita.
V. Sin is the love of the self and selfish desire.
With desire for the self, with heaven for goal,
they offer birth as the fruit of action, and prescribe
many and various ceremonies for the attainment of
pleasure and lordship. Gita 2:43.
He attaineth peace, into whom all desires flow as
rivers flow into the Ocean, which is filled with water
but remaineth unmoved--not he who desireth desires, ^5
If we give up our svadharma (one's own duty) and
take over another's dharma, it is quite impossible
to attain the goal of desirelessness, "�
It is the merchant's svadharma to sell wholesome
and necessary goods. But if he gives up his svadharma, and
with the desire to make money and more money, starts sell
ing luxuries got from across the seas, the motive is
mercenary. How can that duty be free from desire?
Cherishing one's svadharma is therefore indispens
able, if one is to free one's action from desire.
But even the pursuit of svadharma. can be full of
desire. �7
Desirelessness is a quality of the mind. As a means
of creating this, one's pursuit of one's svadharme is not
enough; other aids are needed as well. To light a lamp,
one needs not only the oil and the wick, but a flame. When
^�^Gita 2:70. ^^Vinoba Bhave, 0�. cit. , p. $0.
^^Ibid. , p. 50.
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th� lamp is lit the darkness disappears. How is this lamp
to be lit? In order to achieve this, the purification of
the mind is essential. By self-examination it is possible
to cleanse the mind of its impurity.
VI. Sin is the attitude of shirking from spiritual duties.
No duty, however repugnant, can stand in the path
of his spiritual unfoldment. It is the attitude that
counts and not the nature of the work one has to do.
Tnere is a way of living in the world and doing things
that goes to cleanse one's mind thoroughly and make
for the highest spiritual achievement . �o
This way is what is known as karma-yoga. This is
the central theme of Sri Krishna's brilliant discourse
recorded in the Gita. For people are apt to miss the great
truth that bridges the gulf between the secular and the
sacred (spiritual). For it was this karma-yoga that could
solve Arjuna' s problem.
Even the abhorrent duty of fighting his own kins
men, which he wanted to aviod, could be turned into
the intense and effective spiritual practice of a
karmayoga. "9
It is plain that the teaching implied here is that
the ultimate end justifies the means. So sin is not only
the attitude of shirking from spiritual responsibilities
but also a failure to understand that the end justifies
the means. With his overwhelming arguments, Sri Krishna
^^Swami Nirvedananda, Hinduism At A Glance (Bengali
Vidyamandira Dhakuria, 19^4), p. 97.
^%bid. , p. 98.
convinces Arjuna that slaughter of his kinsmen as long as
it is performed as one's own svadharma and in obedience to
the divine dictates is not sin. What is more significant
is the understanding of the ultimate end rather than the
means to that end.
CHAPTER IV
COMPARISON
!� The most significant aspect of Pauline hamartiology
in the Epistle to the Romans is sinfulness by which is
meant, not the act of sin, but the moral condition which
causes sin. While sins are properly regarded as acts of
rebellion against God and are objective in nature, sinful
ness is a condition, principle, or state and hence sub
jective in nature. Sin is a moral evil. Sin is an inner
force, an inclination, a bent or a proneness toward evil.
St. Paul wrltest "I do not understand my own actions.
Per I do not do what I want, but I do the very thing I
hate*" (Romans 7:l5)� St. Paul here makes it clear that
it '^.s^ the inner principle that motivates him toward sin.
"Now if I do what I do not want I agree that the law is
good. So then it is no longer I that do it, but sin which
dwells within me." (Romans 7:l6-17)� This inner principle
forces us to do exactly the contrary to that which we con
sider as good. "Now if I do what I do not want, it is no
longer I that do it, but sin which dwells within me."
(Romans 7:-'20). This inner principle is the cause of sin.
The outward act of rebellion against God is only an outward
sign of an inward sinful condition, or state.
The part of the man in which sin thus establishes
itself is not his higher self, his conscience, but his
lower self, the flesh, which is too easily made the
instrument of evil. "So I find it to be a law that when
I want to do right, evil lies close at hand - making me
captive to the law of sin which dwells in my members
(Romans 7:21-23."
According to the Gita sin is failure to perform
one�s svadharma (own duty). "Better is one's own duty
though destitute of merits than the well -executed duty
of another. He who doeth the duty laid down by his own
nature incurreth not sin. (Gita l8:ij.7)�" This insistence
4
on svadharma that one has to perform one's own duty of his
placing in the society or caste group where he is born
stifles the individual initiative and creativity in man.
It takes away the freedom of man.
This insistence that sin as the failure to perform
one's own duty becomes more of a social evil than a moral
evil. The root of sin lies deeper than social evil. Sin
is the moral sinful condition, principle and inward
disposition.
2. In the Epistle to the Romans sin is traced back to
the original sin, the fall of Adam. "Therefore as sin
came into the world through one man and death through
sin." (Romans 5^12). The first transgression of the
First man Adam is the origin of sin. "Then as one man's
led to condemnation of all men, so one man's act of
righteousness leads to acquittal and life for all men."
(Romans 5:lQ) � The source of sin is sought in the free
will of the first parent, Adam. He was created with
human freedom, to choose between evil and good, but he
chose evil. Through human solidarity or the solidarity
of human race sin is transmitted down through the line
of posterity. Adam's nature of sinfulness, or corrupted
nature or inbred sin is passed on through hereditary
process on to the descendants. His inner sinful condition
or principle is inherited by his physical descendants.
The Gita traces the origin of sin back to past sins
"For certain is death for the born, and certain is birth
for the dead; therefore over the inevitable thou shouldst
not grieve." (Gita 2:27). According to the law of karma
and transmigration and cycle of births and deaths one is
born again and again in this world according to his sins
in the past life. You are what you are in this life
because of your past sins. Each person's station in life
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is accounted in terms of the past sins and past deeds of
past life, "What you had done yo.u had to suffer for--
such were the fetters of karma which held our people in
thrall. And since resisting providence was senseless,
the only logical attitude was one of acceptance."-^
One important point that does emerge from the
teaching of the Gita on Karma and sin is an apparently
impersonal and legalistic attitude to life and conduct.
Karma works as a cosmic law, seemingly regardless of God
or the divine, and so there would appear to be little
room for a religious attitude, or at least it would not
make difference whether there is one or not. "And the
possibility of repentance and forgiveness seems to be
ruled out, or at least irrelevant . "2
In the Gita the way of works (Karma-yoga) , is shown
to be important and valid in order to overcome the karma and
sins of the past life. In answer to Ar juna' s query about
fighting his kinsmen, he is told to fight because that is
his caste duty; "there is no greater good for a warrior
than a battle enjoined by duty." (Gita 2t31)* Every one
has duties appropriate to the state of life which he finds
^S- L. Parmar, "Social and Religious Problems in
India," Religion and Society, XIII (March I966), p. 24.
^Geoffrey Parrinder, Upani shads, Gi ta and Bible
(Kew Yorki Association Press, 19^3) # p. 110.
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himself. If the action is disagreeable, it must still be
done. There is no escape by Inaction, for in fact "no
one can remain for a moment without acting." (Gita 35?) �
So one must do the alio ted duty or work; since action is
better than inaction and freedom is not attiLined by
abstention from work. The great men should give an
example of work to lesser beings. Indeed the Lord Krishna is
himself at work ever sustaining the universe; "If I
should cease to work these worlds would fall in ruin."
(Gita 3:21^.).
But religion is much more than ethics, and conduct
and it seems to need a warmer motive than a just self-help.
St. Paul is concerned with personal relationship with
Christ. "For if while we were enemies we were reconciled
to God by the death of His Son, much more, now that we are
reconciled, shall we be saved by his life." (Romans ?:10),
and 8t35-39.
3. According to the teaching of the Epistle to the
Romans the body is real and can be offered as a living
sacrifice, holy and acceptable to God. "I appeal to you
therefore, brethren, by the mercies of God, to present your
bodies as a living sacrifice, holy and acceptable to God,
which is your spiritual worship." (Romans 12:1). Body
is worthy of becoming an abode and a dwelling place for
Christ. "But if Christ be in you, although your bodies
are dead because of sin, your spirits are alive because of
righteousness." (Romans 8:10). The power of the resur
rected Christ can be imparted to our mortal bodies. "If
the Spirit of Him who raised Christ Jesus from the dead
dwells in you. He who raised Christ Jesus from the dead
will give life to yoiir mortal bodies also through the
Spirit which dwells in you." (Romans 8:11).
According to the Epistle to the Romans it is sin
to set the mind on the flesh. "To set the mind on the
flesh is death, but to set the mind on the Spirit is life
and pe ac e .
" (Romans 8 :.6 ) .
According to the Gita sin is failure to recognize
the immortality of the soul and the transitoriness of
body. The soul of man is immortal but the body is unreal.
"He is not born, nor doth he die; nor having been, ceaseth
he any more to be; unborn, perpetual, eternal and ancient,
he is not slain when the body is slaughtered." (Gita 2t20).
The immortal soul takes the body only as a temporary abode.
The soul changes its abode from body to body casting the
old body for the new just as we put off worn-out clothes.
"As a man, casting off worn-out garments, taketh new ones,
so the dweller in the body, casting off worn-out bodies,
entereth into others that are new." (Gita 2:22). The
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insistence of the Gita on the iramortality of the so\il and
the transitoriness of the body makes sin unreal. If the
soul is immortal and the body unreal the sin is also
unreal. The sense of human responsibility and repentance
and a sense of guilt are rendered null and void. With
such an understanding of the soul and body sin becomes
meaningless .
And the fact that one is punished in this life for
the sins of the past life becomes irrelevant as one does
not know and has no knowledge of his past sins. He does
not know for what sins he is punished in this life. It
becomes a punishment for unknown reasons.
if. In the Epistle to the Romans "The Spirit Himself
beareth witness with our spirit- that we are the children
of God, and if children, then heirs, heirs of God and
fellow heirs with Christ, provided we suffer with Him in
order that we may also be glorified with Him." (Romans
8:16-17).
According to the Gita sin is the failure to recog
nize the identity of soul with the Eternal Soul. "The
self, harmonised by yoga, seeth the SELF abiding in all
beings, all being in the SELF; every where he seeth the
same." (Gita 6:29). According
*
to athe rGi'tdctheclwdtviU^
self is identical with the World-Soul. The human soul
is a part of the Eternal Soul. "He who seeth Me every
where, and seeth every thing in Me, of him will I never
lose hold, and he shall never lose hold of Me." (Gita 6:30).
The teaching of the Gita with regard to the theory of
karma and transmigration of the soul and the identity of
the human soul with the Eternal Soul renders sin unreal
and stifles human incentive, initiative and creativity and
lands us into pessimism. Life then becomes a vanity.
It stifles the spirit of service. If one's present life
is determined by the sins and deeds of his past life and
one's soul is identical with the Eternal Soul, one is not
responsible for the mechanical on going of life. There is
very little room left for service and responsibility for sin.
It is important to inquire how it is that Christ
succeeds so much better than any other leader in turning
his followers into servants of humanity. St. Paul is a
great example in this case, as he went out into the world,
preaching the Gospel of Christ and deliverance from sin.
Complete self-surrender to Christ is the prerequisite of
discipleship. What is more important is an act of will in
which a man surrenders himself completely, gives up the
citadel of his being to Christ, so that hence forward he
may obey Christ in all things (Romans 7?25)� Christian
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is a man wholly surrendered to Christ, that he is bound
to obey his Master in all things.
The self-surrender of the whole inner nature to
Christ is a spiritual act, an inner change, a change from
self to God, from sin to righteousness. It takes hurafiin
decision and initiative which are denied in a theory of
the law of karma and samsara and transmigration and the
identity of soul with the Eternal Soul.
The surrender of the self contains within itself
the surrender of all things. It is important to recog
nize that while Jesus demands that we shoxild make an
inner surrender of everything. He does not demand that
we should actually abandon every thing. What He wants is
to have the heart so closely bound to Himself that all
earthly ties shall become loose. He wants us to remain in
the world, to hold its goods, its relationships, its
pleasures and its relationships, our lives so lightly
that at any time we may be ready to give them up for the
sake of the kingdom. "Self^surrender puts the whole
world in subjection to Jesus. Attachment to Christ
brings detachment from the world.
Love for Jesus necessarily leads to a transference
of interest from earthly to spiritual things. "Who shall
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separate us from the love of Christ." (Romans 8:35).
Complete surrender to Christ brings complete iraancipation
fi'om the world.
Jesus Christ took to Himself a human body so we
cannot despise or destroy the body. Jesus Christ yielded
His body to be crucified for the salvation of the world.
We, too, must be ready to lay aside all for Christ.
Paul experienced the love of Christ, "Love does no
wrong to a neighbour." (Romans 13:10). The ultimate
end and the means must go together. In the Gita one has
to perform his svadharam at all cost even though it means
the slaughtering of our enemies. The ultimate end justi
fies the means. Cruel moans cannot justify a good end and
bad means, like slaughter of enemies, cannot be used for
achieving a good end. Christians have learned how to use
love as the supreme moral principle from the example of
Christ. His every action was ruled by love. Love is also
the mightiest stimulus in the world. It has inspired the
most heroic and most imselflsh actions.
Dr. Delbert R. Rose writes:
V/hat happened to the Jewish rabbi on the Damascus
Road, and to that Roman-Catholic priest in his
study in the tower of the August inian monastery
in Wittenburg, and to that Protestant Clergyman at
Aldersgate was the successive launchings of spiritual
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forces which have been more revolutionary in our
world than what has resulted when earth's most
august assemblies have voted or her most power
ful armies have marched* "3
Love is the secret of the possibility of forgive
ness, which is most difficult act. We have recognized the
full significance of full surrender to Christ. There is
another equally significant factor namely the implication -
that a man cannot follow Christ without carrying a cross.
Christ carried His cross through the streets of Jerusalem.
The explicit meaning is that every faithful follower will
have to endure suffering as a result of his faithfulness
to Christ.
Every act of service involves self-sacrifice. Christ's
method of training men to be servants of humanity is through
self-sacrifice. Such is the secret of His unparalleled
success in turning ordinary men into self-sacrificing
servants.
The Gita teaches complete indifference to feel
neither love nor hatred, neither gratitude nor resentment,
neither ambition nor disgust but desirelessness. St. Paul
in the Epistle to the Romans teaches self-surrender to
Christ and a personal relationship with Christ, instead of
^Delbert R. Rose, "Aldersgate and Wesley's Inner
Life" Aldersp:ate Heritap;e (Nashville: Methodist
Evangelistic Materials, 1908, Grand Ave. 1961^.) , p. 23.
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world -s-urrender self -surrender and instead of indifference
Christ's love.
A clear understanding of the concept of sin in the
G-ita better equips an evangelist to present the Gospel in
an enlightened manner. With a knowledge of the concept of
sin as taught in the Gita we will be in a better position
to present the Gospel in an enlightened and effective
manner to the readers of the Gita, the Hindus.
CHAPTER V
CONCLUSION
The concept of sin in the Epistle to the Romans
is essentially a moral evil against a moral God. Sin is
the moral condition which causes sin. Sin is basically
spiritual pride, and rebellion against God. It is wrong
interpersonal relationship between man and God the Creator.
It is sinfulness, or principle or state or condition or
disposition. It is natural disposition toward evil
because of inbred sin and the inherited depravity of the
Fall of Adam.
Sin is a moral evil against a moral God. There is
deep sense of guilt and consciousness of having lost the
fellowship and favour of God. It is this deep sense of
guilt of a sinner which makes room for the sinner to repent
and seek pardon and forgiveness of sins. It is this deep
sense of guilt of not being what he ought to be that brings
a sinner to repentance. Out of his deep sense of sin and
guilt a Christian wholeheartedly repents and seeks forgive
ness of his sins. There is inner struggle for deliverance
from sin and cleansing and sanctification.
The Concept of sin in the Bhagavad Gita essentially
is the failure to perform one's own duty (svadheirma^) V
lo6
It is basically a failure to fulfill an obligation of the
society. According to the Caste system each individual
is placed in a particular group of the strata of society
when he is born. He is duty bound to perform the duty
that is demanded by his particular standing in the
society. And failure to perform one's own duty is sin.
It is more of a sin against the society rather than a
moral sin against a moral God.
The Epistle to the Romans traces the origin of
sin to the Pall of Adam explaining the inbred sin or
inherited depravity. This way of tracing" the origin of
sin back to a past event regarding the transmission of
sin is some what similar to the Hindu theory of karma-
samsara. This theory says that you reap what you sow.
This theory further says that you are suffering in this
life for the sins of the past life, but you do not know
what your past were or at least you are not aware of them.
So, it means that you are being punished now in this life
for reasons or sins unknown to you. But in Christianity
we know the transmission of inbred sin.
In Hinduism and Bhagavad Gita sin is of a social
nature. It is a sin against the society. It is more of
a failure to the duty of a society rather than a moral
sin against a moral God. Hence the necessity, of repentance
and forgiveness seem to be at a low level and have negli
gible emphasis. It is of supreme importance that we preach
to our Hindu neighbours the gravity of sin, the fact of
sinfulness or principle or condition with which we are born,
and the constant need of repentance and forgiveness.
As human beings we need constant cleansing, renewal
and sanctification. By human efforts we cannot attain
salvation but through repentance of our sins and through
faith in Jesus Christ, we can obtain salvation as a free
gift of God. The realization and confession of our sinful
ness is very essential for salvation. We have to continu
ally preach the message of repentance of sins as the pre
requisite for salvation, for repentance is the door to
enter into salvation. Through faith in Jesus Christ we
have salvation. Jesus Christ saves us from all sins and
delivers us from the bondage of sin and from all the cycles
of births and rebirths (karma-samsara and transmigration) .
"Wretched man that I ami VJho will deliver me from this
body of death? Thanks be to God through Jesus Christ our
LordJ" (7; 24,j2i5^ who saves us all from all sin and gives
salvation to all. Jesus Christ is the Saviour of the
world. Jai Christ.
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